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or the existence of the moon in any sphere or in any particular stage in 
its orbital movement. It is a known and an undeniable fact that the 
moon is always present and existing in some position or stage in its 
orbit. Shari laws do not concern with calculations which are beyond 
the scope and means of the overwhelming majority of mankind. Islam 
has, therefore, fixed the principle--the simple principle--of SIGHTING 
the hilaal. This principle is capable of adoption by al! mankind, wher- 
ever people happen to be. Therefore, in so far as the Islamic months 
@re concerned the existence and birth of the moon have no sub- 
Stance. Sighting the hilaal and in the event of this not being possible, 
the thirty days rule will apply. While astronomical tables may be 
accepted for mundane purposes, these are unacceptable for the 
purpose of determining the Islamic months, not because of unreliabil: 
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fourteen centuries--and that in this time of colossal Deeni ignorance, 
modernist ignoramuses have managed to unearth the ‘truth’ of a 
Shar’i Law. 


UMMATAN UMMIYATAN 


The modernists have also advanced the view that the practice 
of completing the month with thirty days was due to the early Mus 
lims lacking in the knowledge of astronomy. This is indeed absurd and 
it demonstrates the gross ignorance of these deviates who attempt to 
bring about a cancellation of the laws of Islam. Hadhrat Ibn Umar 
(radhiallahu anhu) narrates that Rasulullah (sallallahu alayhi wasa!- 
lam) said: 

“Verily, we are an unlettered community (um- 
matan ummiyatan). We neither write nor calcu- 
late. The month is so much and so much and so 
much, i.e. sometimes it is 29 days and some- 
times it is 30 days.” 

(Bukhaari Shareef) 


When Rasulullah (sallallahu alayhi wasallam) said: “so much and so 
_ much and so much’, he indicated with the fingers of both hands and 
the third time he folded one thumb to indicate 29 days. 


Commenting on this Hadith, the modernist ignoramuses con- 


Be tend that the early Muslims were “asked” to complete the month of 


_ Sha’baan thirty days because they were “illiterate” in regard to 
astronomy. Thus, in terms of their lop-sided logic the thirty day rule 
applied only during the early times when Muslims were “illiterate” in 
_ fegardto astronomy. Let these deviates understand that the vast and 
vr overwhelming majority of mankind even in this space age is “illiter- 
ate” and ignorant of astronomy just as mankind was “illiterate” and 
: “ignorant of astronomy in the early days. The progress of science in 

this age does not mean that the man in the street is aware of the 
_ intricacies of astronomy. The expert knowledge of this science is not 
‘known to the majority of people. While there exist experts on this 
‘subject who can prepare elaborate and precise astronomical iables, 
astronomers in the early days possessed sufficient knowledge to 
forecast even eclipses of the moon well in advance. Recognition of 
the phases of the moon, its birth, its waxing and waning, were facts of 
which astronomers were well-acquainted during the time of Rasulul- 
tah (sallaiiahu alayhi wasallam). But, just as the majority of mankind 
does not deal with the intricacies of astronomy in this day, so was itn 


the early days. 
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ignorant of astronomy in the early days. The progress of science in 
this age does not mean that the man in the street is aware of the 
intricacies of astronomy. The expert knowledge of this science is not 
known to the majority of people. While there exist experts on this 
subject who can prepare elaborate and precise astronomical iables, 
astronomers in the early days possessed sufficient knowledge to 
forecast even eclipses of the moon well in advance. Recognition of 
the phases of the moon, its birth, its waxing and waning, were facts of 
which astronomers were well-acquainted during the time of Rasulul- 
lah (sallailahu alayhi wasallam). But, just as the majority of mankind 
does not deal with the intricacies of astronomy in this day, so was tin 
the early days. 


The advance and progress of science and astronomy do nol 
abrogate the Laws of Islam. Islam is the final Law of Allah Ta‘ala. | 


10t adequate for present times, the kufr conclusion ofa 

1 nabi will have to be presented. In fact, the modernist 
p eed that the Shariah is incomplete and imperfect, 
ability of the thirty day rule to only bygone times. This 
fr for it denies the completion and Sabai of 


lvanced in scientific knowledge. The vast majority of 
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quire simple natural phenomena for determining the 
asions of their acts of Ibaadat. Islam has therefore 
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This is a method which will never become obsolete. It 
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anity. Thus, it is said in Irshaadus Saari: ; 
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lacy must necessarily present their Shar‘i evidence. Since they totally 
lack islamic proof for their baseless view. they tender stupid interpre. 


tations such as “the early Muslims were illiterate in regard to astron- 
omy. When Islam has stated without ambiguity that the SIGHTING 
of the hilaal or THIRTY DAYS in the event of sighting not being 
possibile, heraids the new Islamic month, then it is highly unreason 
able and an act of kufr to seek the abrogation of this law and intro 
duce a view which is the figment of the imagination of men grovelling 
in ignorance in so far as the Shariah is concerned. The Shariah apart 
the self-styled mujtahids basing their ‘ijtihaad’ on the smattering of 
secular education they have acquired, fail to understand the imprac. 
ticality of their ‘principle’ of the birth of the moon for fixing the 
months. They are unable to grasp that a measure dependent on 
@stronomical calculations is not feasible for the innumerable millions 
of people who have no associaton with astronomy and its calcula. 
tions. Their thinking is highly retrogressive. Instead of appreciating 
the simple and clear methods decreed by Allah Ta’ala, they tend to 
obfuscate the issue with their nafsaani opinions. They are commitied 
to make the problems of the community more complex and intracta 
bie. This is because of their loose association with the Deen. Thus 
every teaching of isiam, every act of the Sunnah which conflicts with 
their views of modernism is denied and subjected to the ridicule of 


"DECLARING THE PRINCIPLE OF ROOYAH (SIGHTING) 
tae “Bakhtari narrates: We set out for Umrah. 
Bs When we entered the Valley of Nakhlah we 
made effort to sight the hilaal. (When the hilaal 
was sighted) some persons said that it was the 


‘third moon {on account of its large size) and 
ae - others said that it was the second moon. We 
sh then met Ibn Abbaas (redhiallahu anhu) and 


...{this incident was explained to him). He (ibn 
Abbaas) said: ‘Which night did you see it?’ We 
said: “On a certain night,’ Ibn Abbaas said: 
“Verily, Rasululiah (sallallahu alayhi wa- 
sajam) related the hilaal to its sighting 
{rooyah). Therefore, it is the moon of the 
night you saw it.” 
(Sahihul Muslim) 
in another narration, Hadhrat ibn Abbaas, the eminent Sahaab ('< 
hiallahu anhu), said: 
“Verily, Allah has related (or associated) it (the 
hilaal) to its sighting. If then it becomes cloudy 
over you (and the hilaal becomes concealed 
from your gaze), then complete the number (o! 


days).” 
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(Sahibul Muslim) 
hus be abundantly clear that the birth and the size of 
actors to consider when determining the com- 
of the islamic months. The standard fixed by Allah Ta‘ala 

of the hilaal. The hilaal is related to its sighting not to 
S absolutely no ambiguity in this Shar’i principle 
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lacy must necessarily present their Shar’i evidence. Since they totally 
lack islamic proof for their baseless view, they tender stupid interpre- 
tations such as “the early Muslims were illiterate in regard to astron- 
omy”. When Islam has stated without ambiguity that the SIGHTING 
of the hilaal or THIRTY DAYS in the event of sighting not being 
possible, heralds the new Islamic month, then it is highly unreason 
able and an act of kufr to seek the abrogation of this law and intro- 
duce a view which is the figment of the imagination of men grovelling 
in ignorance in so far as the Shariah is concerned. The Shariah apart, 
the self-styled ‘mujtahids’ basing their ‘ijtihaad’ on the smattering of 
secular education they have acquired, fail to understand the imprac 
ticality of their ‘principle’ of the birth of the moon for fixing the 
months. They are unable to grasp that a measure dependent on 
astronomical calculations is not feasible for the innumerable millions 
of people who have no associaton with astronomy and its calcula- 
tions. Their thinking is highly retrogressive. Instead of appreciating 
the simple and clear methods decreed by Allah Ta’ala, they tend to 
obfuscate the issue with their nafsaani opinions. They are committed 
to make the problems of the community more complex and intracta- 
ble. This is because of their loose association with the Deen. Thus, 
every teaching of Islam, every act of the Sunnah which conflicts with 
their views of modernism is denied and subjected to the ridicule of 
their distorted interpretations. 


DECLARING THE PRINCIPLE OF ROOYAH (SIGHTING) 


“Bakhtari narrates: We set out for Umrah. 
When we entered the Valley of Nakhlah we 
made effort to sight the hilaal. (When the hilaal 
was sighted) some persons said that it was the 
third moon (on account of its large size) and 
others said that it was the second moon. We 
then met Ibn Abbaas (radhiallahu anhu) and 
. . .(this incident was explained to him). He (Ibn 
Abbaas) said: ‘Which night did you see it?’ We 
said: ‘On a certain night,’ Ibn Abbaas said: 
“Verily, Rasulullah (sallallahu alayhi wa- 
salJam) related the hilaal to its sighting 
(rooyah). Therefore, it is the moon of the 
night you saw it.” 
(Sahihul Muslim) 


in another narration, Hadhrat Ibn Abbaas, the eminent Sahaabi (rad 
hiallahu anhu), said: 

“Verily, Allah has related (or associated) it (the 

hilaal) to its sighting. If then it becomes cloudy 

over you (and the hilaal becomes concealed 

from your gaze), then complete the number (of 

days).” 
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(Sahihul Muslim) ‘ 


d Itshould thus be abundantly clear that the birth and the size of 


moon are not factors to consider when determining the com- 


e SIGHTING of the hilaal. The hilaal is related to its sighting not to 
here is absolutely no ambiguity in this Shar’i principle 


@ modernists who have strayed far from the Sunnahy 
igined ideas of unity for the desire to forge the beg 
aan and the celebration of Eid on one day thr 
their imagination the unity of the Ummahis 


to the validit 
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§ ae established, as a as it is reliably estab- 


He (Ibn Abbaas) said: ‘But, we saw it on the 
i on shall be accepted. The Ahadith and the practi- 


night of Saturday. Therefore, we shall continue 
to fast until we complete thirty days or we see it a 
(eentie, bites! Pee vecatig) yey: f: ' aba i nt indication and proof for the contention that 


Despite the fact that the news of the sighting of the hilaal in Damas 
cus was reliably reported to Hadhrat Ibn Abbaas (radhiallahu anhu) 
he maintained that the people of Madinah would adhere to their own 
sighting. This Hadith is proof for the claim that the sighting of on 
place is not incumbent on the people of another place. 

The Sunnah indicates that there is no incumbency for the Eid 
or Ramadhaan to co-incide or begin on the same day throughout the 
world. When the Shariah has not imposed this type of ‘unity’ the 

attempt to forge it on the basis of the opinions of the deviates is baat|! 
and in conflict with the Shariah. 


| ANOTHER FALLACIOUS ‘ oe 2comn eee censored 
ARGUMENT OF THE DEVIATES 3 2 : States that the Islamic month commences "i 


ey (the juhhaal) have stated the natural pheno- 
mes, e.g. sunset, etc., they have not apprized us 


‘ The modernists contend that since Muslims have accepted - rd a 

a “time-tables, clocks, etc., for calculating Salaat and Sehri times, they 4 1 Oo! se, there would have been no objection tot 
4 ¢ are fooling themselves by refraining from astronomical tables for 5 st I tables and calculations. Just as time-tak 
___determining the Islamic months, Ramadhaan and the Eid. It is alleged Be : Salaat times, so too would such calculat 
that Muslims do not physically ascertain the natural phenomena 4 3 ble regard to the hilaal and the Islamic mont 

a ulated 2 hilaal’ s birth as the phenomenon to he 


Ns occurring for the purposes of Salaat and Sehri. The calculations on 
‘ time-tables are accepted. The argument therefore is that since time- 
tables, etc. are acceptable for Salaat and Sehri, they should be accep. 
table for Ramadhaan and Eid as well. 

This argument is in fact based on ignorance. The ignoramuses ; 
have failed to understand the difference between commencement of E° $ catego 
the times of the Salaat and the determination of the beginning of % laal is not sighted as the principle. Sighting 
Ramadhaan and Eid. Their hollow knowledge in the secular field and # ict of mar Re ing this act of sighting the hilaal, 
their total lack of knowledge in the Islamic sphere do not permit them evie ae ~ 
to understand even simple facts. They fail to understand that in the 
acceptance of time-tables for Salaat and Sehri purposes no principle 
or teaching of Islam is violated while in the adoption of such tables or 
calculations for the Islamic months an important principle of the 3 hic oh; Re misdirected. The question is puerile and bescienm % 
ae is violated and abrogated, viz., the principle of SKGHTING the j pveaapsty 3 of nese phenomena ne not Kaan ordered by 4 

In so far as the Salaat times are concerned, the principle of 
Sighting the actual occurrence of the natural phenomena has not 
been ordained, e.g. Maghrib Salaat time commences upon sunset 
The Shariah has not ordered the rooyah (sighting) of the sunset for 


e determination of the months, the r 
nd devoid of any Shar’i substan 
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He (ibn Abbaas) said: ‘But, we saw it on the 

night of Saturday. Therefore, we shall continue 

to fast until we complete thirty days or we see it 

(i.e. the hilaal at the end of the 29th day).” 
(Sahihul Muslim) 


Despite the fact that the news of the sighting of the hilaal in Damas 
cus was reliably reported to Hadhrat Ibn Abbaas (radhiallahu anhu) 
he maintained that the people of Madinah would adhere to their own 
sighting. This Hadith is proof for the claim that the sighting of on 
place is not incumbent on the people of another place. 


The Sunnah indicates that there is no incumbency for the Eid 
or Ramadhaan to co-incide or begin on the same day throughout the 
world. When the Shariah has not imposed this type of ‘unity’ the 
attempt to forge it on the basis of the opinions of the deviates is baat 
and in conflict with the Shariah. 


ANOTHER FALLACIOUS 
ARGUMENT OF THE DEVIATES 


The modernists contend that since Muslims have accepted 


_ time-tables, clocks, etc., for calculating Salaat and Sehri times, they 
_ are fooling themselves by refraining from astronomical tables for 
_ determining the Islamic months, Ramadhaan and the Eid. It is alleged 


that Muslims do not physically ascertain the natural phenomena 


occurring for the purposes of Salaat and Sehri. The calculations on 


time-tables are accepted. The argument therefore is that since time. 
tables, etc. are acceptable for Salaat and Sehri, they should be accep- 
table for Ramadhaan and Eid as well. 


This argumentis in fact based on ignorance. The ignoramuses 
have failed to understand the difference between commencement of 
the times of the Salaat and the determination of the beginning of 
Ramadhaan and Eid. Their hollow knowledge in the secular field and 
their total lack of knowledge in the Islamic sphere do not permit them 
to understand even simple facts. They fail to understand that in the 
acceptance of time-tables for Salaat and Sehri purposes no principle 
or teaching of Islam is violated while in the adoption of such tables or 
calculations for the Islamic months an important principle of the 
shariah is violated and abrogated, viz., the principle of SkGHTING the 


hilaal. 


In so far as the Salaat times are concerned, the principle o! 
Sighting the actual occurrence of the natural phenomena has nol 


been ordained, e.g. Maghrib Salaat time commences upon sunse! 


The Shariah has not ordered the rooyah (sighting) of the sunset for 
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rected. The question is puerile and baseles 
phenomena has not been ordered by 1 e 1e 


opinion of the authorities of Islam. But, in all cases the month: 
beginning will be determined by actual sighting of the hilaal or thirty 
days if the hilaal is not sighted on account of poor weather conditions 


While it is possible to prepare correct time-tables showing 
sunrise, sunset, zawaal and Salaat times, it is not possible to prepa: 
time-tables for sightings of the hilaal. Sunset and sunrise times as 
well as the times for the other phenomena which control the Salaat 
times can be calculated, but sighting the hilaal cannot be calculated 
since sighting is the act of the individual. It is possible to calculate the 
age of the moon from its birth to sunset, hence one can say that a! 
sunset on he 29th day the moon will be 19 hours or 29 hours old 
making visibility easy. But the feasibility of the moon being visible is 
not the act of actual sighting which is the governing principle The 
modernist may argue that since the moon will be 29 hours old it w 


be “easily visible”. But this possibility of sighting is not Setual'sight 


ing. Surely they cannot be so dull inthe mind as not to understand the 
difference between the possibility of easy sighitng and actual sight 
ing. The possibility of it being easily visible on account of its ‘age’ |: 
not evidence for a future sighting. Sighting will be established oni, 
after news of the actual sighting has been reliably confirmed The 
skies throughout a country may be overcast on the night when the 
moon happens to be 29 hours old, making visibility impossible. What 
happens then? What standard has to be adopted for the new month? 
The Mu’min’s commonsense will dictate to him to adopt the Sunnah 
of Rasulullah (sallallahu alayhi wasallam) who said: 


“Then if (the weather conditions) become 
cloudy over you then complete the number 


thirty.” 
So simple and so easy to follow. Yet, the ignoramuses in our time kick 
up so much dust to present the opinions of their deviated minds. The 
sighting can never be calculated since it (sighting) is the actual act of 
man seeing the moon. Yes, the ‘birth’ of the mooncan be calculated, 
but in the Shariah this phase of the moon has no significance in the 
determination of the islamic month. Thus, arguing on the basis of 
calculations of the birth of the moon is utterly baseless. 


The juhhaal (ignoramuses) who desire to be known as authori- 
ties of the Shariah, contend that Muslims in the present age follow 
time-tables for Salaat times because they understand astronomy 
The implication in this claim is that in the early days--the age of the 
Sahaabah--people were ignorant of astronomy and on account of 
such ignorance they were compelled to resort to the physical verifica 
tion of the occurrence of the natural phenomena on which the times 


for the various Ibaadaat are based. On the basis of this modernists 
reasoning, it is asserted that such physical ascertainment of the 


natural phenomena is no longer required since Muslims are nov 
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nomy. This trend of argument is the product of mental 
ni ndc lefective belief. Let us assume that the early Muslims 

ly ignorant of astronomy. On the basis of this assumption 
erm Ss of the modernist line of reasoning it was necessary for 
ual in those days to physically check the happening of 
enomena to establish the Salaat times. But, in actual 
not the case. It was never required that every individual 
sertain the Salaat times. The call of the Muath-thin was 
roof for the Salaat time. If correct time-tables had existed 
peer accuracy having been ascertained and proven-- 


es not violate any Shar’i principle. But, in so far as the 

S are concerned, the tables would never have been 
ey had existed in the early times, since the Shariah has 
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opinion of the authorities of Islam. But, in all cases the mont! 
beginning will be determined by actual sighting of the hilaal or thirty 
days if the hilaal is not sighted on account of poor weather conditions 


While it is possible to prepare correct time-tables showing 
sunrise, sunset, zawaal and Salaat times, it is not possible to prepar 
time-tables for sightings of the hilaal. Sunset and sunrise times as 
well as the times for the other phenomena which control the Salaa\ 
times can be calculated, but sighting the hilaal cannot be palculat 
since sighting is the act of the individual. It is possible to calculate the 
age of the moon from its birth to sunset, hence one can say that a! 
Sunset on he 29th day the moon will be 19 hours or 29 hours old 
making visibility easy. But the feasibility of the moon being visible is 

not the act of actual Sighting which is the governing principle. The 
modernist may argue that since the moon will be 29 hours old it w 
be “easily visible”. But this possibility of sighting is not actual sigh 
ing. Surely they cannot be so dull in the mind as not to understand the 
difference between the possibility of easy sighitng and actual sight 
ing. The possibility of it being easily visible on account of its ‘age 
not evidence for a future sighting. Sighting will be established on\y 
after news of the actual sighting has been reliably confirmed The 
skies throughout a country may be overcast on the night when the 
moon happens to be 29 hours old, making visibility impossible. What 
happens then? What standard has to be adopted for the new month? 
The Mu min’s commonsense will dictate to him to adopt the Sunnah 
of Rasulullah (sallallahu alayhi wasallam) who said: 


“Then if (the weather conditions) become 

cloudy over you then complete the number 

thirty.” 
Sosimple and so easy to follow. Yet, the ignoramuses in our time kick 
up so much dust to present the opinions of their deviated minds. The 
sighting can never be calculated since it (sighting) is the actual act of 
man seeing the moon. Yes, the ‘birth’ of the moon can be calculated, 
but in the Shariah this phase of the moon has no significance in the 
determination of the Islamic month. Thus, arguing on the basis of 
calculations of the birth of the moon is utterly baseless. 


The juhhaal (ignoramuses) who desire to be known as authori- 
ties of the Shariah, contend that Muslims in the present age follow 
time-tables for Salaat times because they understand astronomy 
The implication in this claim is that in the early days--the age of the 
Sahaabah--people were ignorant of astronomy and on account of 
such ignorance they were compelled to resort to the physical verifica 
tion of the occurrence of the natural phenomena on which the times 
for the various Ilbaadaat are based. On the basis of this modernists 
reasoning, it is asserted that such physical ascertainment of the 
natural phenomena is no longer required since Muslims are now 


14 


ly. This trend of argument is the product of mental 
‘ive belief. Let us assume that the early Muslims 
gno nt of astronomy. On the basis of this assumption 
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those days to physically check the happening of 
lena to establish the Salaat times. But, in actual 
je case. It was never required that every individual 
n the Salaat times. The call of the Muath-thin was 
the Salaat time. If correct time-tables had existed 
rf accuracy having been ascertained and proven-- 
se days would have adopted the tables without 
-of the fact that the use of the time-tables for Salaat 
not violate any Shar’i principle. But, in so far as the 
2 concerned, the tables would never 'shari been 


time, etc. The time-table is unable to pre 
the hilaal--the principle essential toms 


i it of the juhheal who labour und 
eneral in this age are cognizant 
at they are versed in astronomy 

of the man in the street and 


zople are able to calculate, a astr 


aes aR idered by Islam for . # a ar i itici 
The ‘birth’ of the fee has not been cons! y > | c e@ and spread controversy. They revile, criticize and 
_ determining the months. a erth did not conform to their desires of celebrating Eid 


The principle which has always been adopted since the past 
_ fourteen hundred years was this principle of rooyah (sighting 
0 “which was commanded by Rasulullah (sallallahu alayhi was 
“stgtaies _ allam). 
(4) inthe eventthe hilaal is not sighted on account of poor weather 
"conditions, Rasulullah(sallallahu alayhi wasallam) commanded 
' that the month be completed with thirty days. This has been the 
. practice of the Ummah for the past fourteen hundred years 
_ Since the time of Nabi-e-Kareem (sallallahu alayhi wasallam) 


| Since physical sighting of the natural phenomena such as sun 
a rise and sunset has not been commanded by the Shariah, any 
method of ascertaining these occurrences for the Salaat and 
Beet times will be acceptable provided that the methods are re 
iable. 


ally and by publicizing the dispute in the non- 
the consumption of all and sundry. If they possessed 
Oo ledge, they would not have ventured to fulminate 
correctly celebrate Eid on the day that Eid is 
sis of Shar’i rules. 


by ignorant modernists, fussaaq and even certain 
‘practical purposes, happen to be just like laymen 
'to distinguish between left and right. 


(6) 'Time-tables and astronomical calculations in so tar as the 3 he 
_ determination of the Islamic months is concerned are not valid | a me ae on Sunday by the overwhelming majo 
in the Shariah. The calculations of astronomy in so far asthe § © fa’Muslims following the verdict of the Transvaal Jami 
; birth of the moon is concerned are not acceptable, not because q eo cup Transvaal dissented with the Janae 
: of any aversion to astronomy, but because the principle govern- | = ao aes Bameersamerica, accordingyte " 
ing the beginning of the Islamic months is the sighting of the e ees mucuucissension and Controuelas 
___ hilaal. This act cannot be fulfilled by calculations. a i wee ieaegemedbaan,,Organizations wy 
¥: ier i ounced the commencement of R 
{7) tis mot valid, hence not permissible to plot the Islamic months . t } ouncement weeks later after disec 
on the basis of the birth of the moon or assumed feasibility of a d b ed. From the information at our dis 
sighting. | a bundantly t ine modernists in North Americ ‘ic 


ollowing personal opinion and de: 
. The principles for sighting the rf 


A RECENT HILAAL CONTROVERSY 


Ignorance of the Shariah’s rules pertaining to the sighting of 2 which the Shariah rejects in sofar as the p 
the moon for the Islamic months leads to unnecessary controversy : = ths is cor erned, are accorded the rank of 
and dispute on the occasions of Ramadhaan and the two Eids. In this | node: ossly leficient in Shar’i knowledg 
regard there prevailed much controversy and dispute last year (1407 4 Z Bear ication of modernists overt 


A.H) in North America and South Africa. Such disputes are usually 
generated by those who lack Islamic knowledge and are ignorant of 
the Shar’i teachings and principles on which Islam's rulings are 
based. 


In the desire to forge the celebration of Eid on one day inal 
places, the shariah’s rules are ignored and the argument of unity is 
presented. The clamour for ‘unity’ raised by those who endeavour to 
force the celebration of Eid on the same day at all places in defiance of 
Sharirules, is not always motivated by sincerity, for we observe that 


: published astronomical tables that 
e ossibility of sighting the new cres- 
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has fixed the following two methods for the establishment « 


Islamic months: 


(1) Physical sighting of the hilaal (crescent moon) at the end of 


29th day of the lunar month. 
(2) Completing the month a full thirty days in the event of th 
not being visible on account of overcast or hazy conditions 


The Fugaha of Islam have explained that if news of the 
reaches people reliably (Tareeq-e-Moojib) then only does it 
incumbent to accept such news. But, astronomical tables a 


tific tables have absolutely no credence whatever in so far a 


commencement of Islamic months is concerned. The view 


Various Math-habs of Haqq(Hanafi, Maaliki, HambaliandShaa 


set out hereunder on this question. 
HANAFI, MAALIKI, HAMBALI AND SHAAFI MATHA-HIB 


Astronomical tables and calculations have no bas 
determination of the hilaal. Neither Ramadhaan nor Eid t 
incumbent on the basis of such calculations. It is not permi: 
even the astronomer to celebrate these auspicious occasior 
basis of his calculation. It is not lawful to make any announ« 
Ramadhaan or Eid on the basis of such tables and calculat 
not permissible for Muslims to follow such calculations for t 
poses of Ramadhaan and Eid. 


Thus, it is clear that in the unanimous opinion of all the 


cl 


habs astronomical calculations cannot be used as a basis to im; 


decisions onthe Muslim community inregardto Ramadhaana 
THE SHAR’! RULES FOR THE HILAAL OF RAMADHAAN 
Hanafi, Shaaf’i, and Maaliki Math-hab: 


The commencement of Ramadhaan is established either by sighting 


the hilaal (crescent) at the end of the 29th day or by complet 


month of Sha‘baan a full thirty days should the moon not be visible or 


account of overcast skies, rain, etc., at the end of the 29thd 


Hambali Math-hab 

According to the Hambali Math-hab it is not obligatory to 
Sha’baan with thirty days if the moon is not sighted on 
cloudy conditions. If at the end of the 29th day of Sha’ba 
are overcast and the moon is not visible, it will be obligat 
niyyat (intention) during the night to fast the following d 
the following day will in actual fact be Sha’baan or | 
However, the niyyat should be for the Saum (fasting) of R 
Should it be established that the next day is that of Sha 
will not be incumbent to complete the fast of that day 


already commenced. 
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THE MANNER OF ESTABLISHING THE RAMADHAAN HILAAL 


Math-hab 

The sighting of the Ramadhaan hilaal will be valid if it was sighted by 
even one uprighteous Muslim regardless of the sky being clear or 
overcast. The One Who reports his sighting should be uprighteou 
male, baaligh (major), a free person and sane. When repo 
sighting, he must do so by way of shahaadat (testimor 1y), i.e. he mus 
say: “Ash-hadu. .. . (1! bear witness) He has to proclair 
shahaadat on his sighting in the presence of the Qaadhi or the Ulan 
or in the Musjid in the event of there being no validly appoi: 
Qaadhi as is the case in our time. Once the declaration of shahaad 
has been made and the decision announced by tt n charge 
fasting will become obligatory on the whole community 


Maaliki Math-hab 
There are three Ways in which the Ramadhaan hilaal is esta 


(1) Two Aadil (uprighteous) persons sight the moor 
should be males, tree and baaligh (who have attained the ac 


ting 


puberty). 
(2) Alarge number of people sight the moon, the number being such 
thatthe possibility of falsehood and uncertainty is precluded. Where 
a large number of people report their own individual! sightings, the 
condition lof Adaalat (uprighteousness) is not a requisite nor is if 
essential that all the sighters in this case be males and free persong 
) inthe above two ways of establishing the Ramadhaan sight 
ing, the Word Shahaada is not necessary. There is no imperative 


need for the sighters in these two cases to report their sightings by , 
way of Shahaadat (testimony). 


(3) The'sighting is reported by only one person. In this case the 
sighting will be Valid for only the sighter and such people who have 
full confidence i in his integrity. Where only one person sights the 
moon, be it male or female, free person or slave, he/she has to 
observe the fast. However. in the first two cases me ned above) 
fasting becomes obligatory on all. 

Notwithstanding the fact that the sighting of a single personis 
valid only for himself/herself. it is obligatory on the lone sighter to 
report his/her sighting to the Qaadhi (or those inh 
his/her testimony may be taken. When only one upri 
makes his report to the Oaadhi, he has to testify b : 
‘Shaheadat. it is quite possible that another pious perso 
another area also sighted the moon, hence the need for lone sig 
to make their reports. This will enable the Qaadhi to mak 

announcement for the whole community since he w 
the testimony of several individua!s 


yu 
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has fixed the following two methods for the establisnme 


Isiamic months: 


(1) Physical sighting of the hilaal (crescent moon) at the enc 


29th day of the lunar month. 


(2) Completing the month a full thirty days in the event of tt 
not being visible on account of overcast or hazy conditions 


The Fugaha of Islam have explained that if news of t 
reaches people reliably (Tareeq-e-Moojib) then only does it | 
incumbent to accept such news. But, astronomical tables ar 
tific tables have absolutely no credence whatever in s 
commencement of Islamic months is concerned. The viev 
various Math-habs of Haqq (Hanafi, Maaliki, HambaliandS 


set out hereunder on this question. 


HANAFI, MAALIKI, HAMBALI AND SHAAFI MATHA-HIB 


Astronomical tables and calculations have nc 


determination of the hilaal. Neither Ramadhaan nor & 
incumbent on the basis of such calculations. It is not pe 
even the astronomer to celebrate these auspicious occas 
basis of his calculation. It is not lawful to make any annou: 
Ramadhaan or Eid on the basis of such tables and calcula 
not permissible for Muslims to follow such calculations fc 


poses of Ramadhaan and Eid. 


Thus, it is clear that in the unanimous opinion of a 
habs astronomical calculations cannot be used as a basis t 
decisions on the Muslim community in regard to Ramadhaa 


THE SHAR‘! RULES FOR THE HILAAL OF RAMADHAAN 


Hanafi, Shaaf’i, and Maaliki Math-hab: 


The commencement of Ramadhaan is established eithe 
the hilaal (crescent) at the end of the 29th day or by com 
month of Sha’baan a full thirty days should the moon not 
account of overcast skies, rain, etc., at the end of the 2 


Hambali Math-hab 
According to the Hambali Math-hab it is not obligat 


Sha‘baan with thirty days if the moon is not sight 
cloudy conditions. If at the end of the 29th day 
are overcast and the moon is not visible, it w 

niyyat (intention) during the night to fast t 
the following day will in actual! fact be Sh 
However, the niyyat should be for the Saum 

Should it be established that the next day ist 
will not be incumbent to complete the fast 


already commenced. 


THE MANNER OF ESTABLISHING THE RAMADHAAN HILAAL 


THamghiing 0 of the Ramadhaan hilaal will be valid if it was sighted by 
even one uprighteous Muslim regardless of the sky being clear or 
overcast. Ihe one who reports his sighting should be uprighteous, a 
male, baaligh (major), a free person and sane. When reporting his 
sighting, he must do so by way of shahaadat (testimony) i.e. he must 
say; “Ash-hadu. ... (I bear witness). . He has to proclaim his 
shahaadat on his sighting inthe presence of the Qaadhi or the Ulama 
or in the Musjid in the event of there being no validly appointed 
Qaadhi as is the case in our time. Once the declaration of shahaadat 
has been made and the decision announced by those in charge 
fasting will become obligatory on the whole community 


Maaliki Math-hab 
There are three Ways in which the Ramadhaan hilaal is establis 


(1) Two Aadil {uprighteous) persons sight the moon. These two 
should be males, free and baaligh (who have attained the age of 
puberty). 

(2) marge number of people sight the moon, the number being such 
that the possibility of falsehood and uncertainty is precluded. Where 
a large number of people report their own individual! sightings, the 


condition of Adaalat (uprighteousness) is not a requisite nor is Pe 
essential that all the sighters in this case be males and free persone: 


- In the above two ways of establishing the Ramadhaan sight- 
ing, the word ‘shahaada’ is not necessary. There is no imper Bec 
need for the sighters in these two cases to report their sighting shee 
way of Shahaadat (testimony). cata 
(3) The sighting is reported by only one person. In this case the | : 
sighting will be Valid for only the sighter and such people who have” 
full confidence i in his integrity. Where only one person sights the 
moon, be it male or female, free person or slave, he/she has to. 
observe the fast. However, in the first two cases mentioned above, 
fasting becomes obligatory on all. 

Notwithstanding the fact that the sighting of a single personis 
valid only for himself/herself, it is obligatory on the lone sighter to 
report his/her sighting to the Qaadhi (or those in his place) so that 
his/her testimony may be taken. When only one uprighteous person 
makes his report to the Qaadhi, he has to testify by using the term, 
‘shahaadat. It is quite possible that another pious person from 
another area also sighted the moon, hence the need for lone sighters 
to make their reports. This will enable the Qaadhi to make an 
announcement for the whole community since he wil! have with him 
the testimony of several individuals. 


hed 
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Hambali Math-hab 1 [ ce of suc ‘news is reliable transmission and receipt of the 
The sighting of the Ramadhaan hilaal is confirmed by the reportof = ne areeq- Mloojib). Just any rumour, news, radio announce 
even one uprighteous person who has attained the age of bul } slephone 

(puberty). lf the Adaalat(uprighteousness) ofthe onewhohassighted & ese. od: f transmission regarded as Tareeq-e-Moojib for the 
the crescent alone is unknown (i.e. mastoorul haal), his report wil i purr c n ng the hilaal. 

be sufficient to confirm the hilaal of Ramadhaan. The uprighteou gee 

person for this purpose may be male, female, free person or slave. i U. sons contend that according to the Hanafi Math-hab 
Shahaadat is not necessary in this case. Although the Ramadhaa , ; ) sighting of the moon is restricted to a distance 
hilaal is confirmed by the sighting of one Aadil person, neverthel: | eae pmiles, This is manifestly erroneous. It is not 
itis not obligatory on him/her toreport the sighting to the ( 

make the announcement in the Musjid according to t 

Math-hab. 


Hanafi Math-hab 


If the sky is clear and the sighting conditions are fa 
essential that the sighting be reported by way of shahaadat 

ony) by such a large number of people whose testimon 
rejected as being false. The large number of witnesses preclud 
possibility of doubt and falsehood. The various individuals who re 
their own sightings should bear shahaadat (testimony) to their sight 


ing. In this case Adaalat (uprighteousness) is not an essentia for their decision to reject the news of the Cape BS 


tion nor is it necessary that all the sighters be males : n sighting e ee under no Shar’i obligation to accept news§ 


lf the sky is overcast, the sighting will be confirmed by t! 

even one Aadil, male or female. The person must be an adult. Wt 
the sighting is reported by one uprighteous person and condit 
overcast, shahaadat is not necessary. It is obligatory on thes 
to report their sightings to the Qaadhi. Where there is no Qaadhi. tt 
should proceed to the Musjid and make the announcement 


THE SIGHTINGS OF DIFFERENT REGIONS 


According to the Hanafi, Maaliki and Hambali Math-hat 
sighting of one region is valid for another region if the news of . 
sighting reaches reliably (Tareeq-e-Moojib). Distance and direction Mapai! 8 } on AG ee . 2 
as well as longitudinal differences of the regions are of noconse. & air ea ao longitudinal differences are validitog the 

_- ul of the h ‘confirmation. Messages of sightings, even if 


I i igh f th ast is valid for theV 
quence in this matter. The sighting of the East is pted from just any place. ne has becomes 


and vice versa as long as the sighting is reliabl nfirme 
news transmitted reliably to preclude any possibilit 
tainty and falsehood. If the sighting of oneregionisr 

in another region, fasting becomes obligatory « 

region as well. This applies to Eid as well 


Although some Hanafi Ulama take ir 
ence of longitudinal locations of the regions, t! 


Fuqaha reject the validity of difference of lor on i oa 
relation to the hilaal for Ramadhaan and Eid. The aut ve verd ea One who is devoid of the perpetration of major 


of the Hanafi Math-hab is thus on the validity « gofone # - sinse 1d devoid of habitually committing minor 
region for another region irrespective of differ tud 
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Without casting @spersions on the intentions and sin ty of 
Went must be observed that the Shar'i attribut 


sing nor does he behave in ar R 
manne: (Mathaal BB the Ulama in Cape Tew 
Uncultured in the context of } of adi is lacking in them for a variety of reasons. The attribute of 
commission of such acts wi eliminated by the: ewing un-Islamic and haraam act 
sinful, are neverthele: ega x Deliberately transgressing the rulings of one’s Mat! 
of a Muslim. Examples of i jawiulfor mugqeimdeen, be they Ulama, to ignore the rulings of 
uncultured in Islam are f Math-hab Without valid reason. if there is no dire need 
bare-headed in publ Cc’ eatir ¥ permissible to cast over- board the rulings of the Mat i é 
is the habit of non-Mus f following. 
Sictare soeociated \ } * Shaving the beard destroys adi 
ter, e.g. den ; x Dressing in western kutfaar garb. The majority of the U 
m4 3 Cape Town Have accepted western garb to be their attir 
i * Trensoressing. ine Shari laws of Hijaab. Hijaab or Pur 
required by (siaavis trowned on by even the Ulama of the Cap: 
biects, television, cinem: 


sucn garments are 


lims); etc 


x Acceptance of pictures of animated objects 
music, etc., te be lawful. 
The above are Some of the factors which eliminate the ad! attribute of 
the Cape Town Ulama. These violations of the Shariah are so glaring 
(zaehir) that it has become impossible to classify the Cape Town 
Ulama inthe Category of even Masturul Haa! which is the least clasai- 
fication essential for @ sighter of the hilaal in most cases 

Aman may be honest, pious in so far as acts of worship ere 
concerned, sincere, generous, and an asset to the community, but 
he lacks Shari adi then his testimony is not valid in matters per 


ing to Shahasdat, Such a person who is not aadil in Share 
shouid not be effronted if his testimony is rejected by the Shariah 


2ap 


A person who seems to be ousp 
not known is termed masturu! haa! 
masturul haal is valid and accer 
the sighting of the hilaa! 

Sheaf'i Math-hab. However: 
testimony of a masturul haal isn 
the sighting of the hilaa! 
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Ramadhaanen yas WW ené 
to better understand the Trans 3 
oy aanallgel a7 Africa. S f oh : Now that the matter of the hilaa! has been clearly explained 
Hajj was not confirmed Dies S readers will Understand the correctness of the course adopted by the 
Ne ee nn erned they a Transvaal Jamiatul Ulama. Those who wish to introduce whteriar 
eR oe oer al factors ; motives and sinister intentions in the decision of the Transvaal Wame: 
rejection of messages of sightings ema ; are not the masters of the hearts of men. They do not know whatis™ 
itch: are hidden in the hearts. it is for us to only issue rulings based Gn 

——< discernable facts. Allah Ta’ala knows the secrets of the hearts He ie 

f the Knower of the internal and the external. And, Allah knows best 


elsewhere. T : 


{1} Absence of the condition of Tareea-« ; 
| FURTHER CLOUDING THE 


mission of news--reliable She 

(2) Lack of adi in those transmut 

(3) Lack of ad! in those Mus eC i 

the sightings and made the ) MOON ISSUE 

{4) The Shaef'i Ulemse of Cape 7 | 

affairs of the Musiim comm 1 The needless and destructive controversy which ignoramuses 

lated the ruling of the Sheet: ‘ and modermists have initiated in regard to the hilaal of Ramadhaas 

sighting with - ew to its and Shawaal has been further rendered intractable by an article of 4 

bee on >i eh 0h : ews Maulana Yusuf Karaan, a member of the Muslim Judicial Countihg 4 

Deen Bined that mM te $< es : a 3 m 
ce ’ Cape Town. The article appeared in the May 1988 issue of the ant 4 
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Cape Town is not ve 


sins nor does he behave in an uncultured 
manner.” (Mathaahibe Ar-ba‘ah) 


‘Uncultured’ in the context of adi refers to the 
commission of such acts which although not 
sinful, are nevertheless, regarded unbecoming 
of a Muslim. Examples of such acts considered 
uncultured in Islam are: walking habitually 
bare-headed in public; eating while walking as 
is the habit of non-Muslims; donning garments 
which are associated with people of low charac 

ter, e.g. denims, jeans, etc. (In certain cases 
such garments are not even lawful for Mus- 
lims); etc. 


A person who seems to be a pious person and whose true character is 
not known is termed masturul haal in the Shariah. The testimony ofa 
masturul haal is valid and acceptable for the purpose of confirming 
the sighting of the hilaal. This is according to the Hanafi, Maaliki and 
Shaaf'i Math-hab. However, according to the Hambali Math-hab, the 
testimony of a masturul haal is not acceptable even for establishing 
the sighting of the hilaal. 


THE DECISION OF THE TRANSVAAL JAMIATUL ULAMA 


The aforegoing brief explanation of the Shar’i rules and 
requirements regarding the sighting and confirmation of the hilaal or 
Ramadhaan and Eid will enable the unbiased and the honest Muslim 
to better understand the Transvaal Jamiatul Ulama’s decision to 
celebrate Eidul Adha on Sunday instead of Saturday as was the case 
in other parts of South Africa. Since the sighting of the hilaal for Zi 
Hajj was not confirmed in terms of Shar’i rules in so far as the 
Transvaal Ulama are concerned, they acted correctly in fixing Sunday 
as Eidul Adha. There are several factors which could have led to the 
rejection of messages of sightings emanating from Cape Town and 
elsewhere. These factors are: 

(1) Absence of the condition of Tareeq-e-Moo)jib, i.e. Reliable trans 


mission of news--reliable in Shar’i terms. 
(2) Lack of adl in those transmitting the news 


(3) Lack of ad! in those Muslim leaders who accepted the reports of 


the sightings and made the announcement 
(4) The Shaaf’i Ulama of Cape Town whoare incharge of 
affairs of the Muslim community of their area overster 


lated the ruling of the Shaaf’i Math-hab in transmitting | wn's 
Sighting with a view to its acceptance in Transvaal. It ! eady 


been explained that in terms of the Shaaf’i Math-hab the 
Cape Town is not valid for Transvaal. 


~*~ )of pictures of animated objects, television, cinema, 
isic, etc., to be lawful. 


me a ee 
fesome of the factors which eliminate the ad! attribute of 
wn qiems. These violations of the Shariah are so glaring 


pee his testimony is not valid in matters pertal 
Such a person who is not aadil in Shar‘ term 


fijiarna: Those who wish to introduce ulter 
ntentions in the decision of the Transvaal Ula 
“of the hearts of men. They do not know what is) 
rts, It is for us to only issue rulings based on” 


sins nor does he behave in an uncultured 
manner.” (Mathaahibe Ar-ba‘ah) 


‘Uncultured’ in the context of adl refers to the 
commission of such acts which although not 
sinful, are nevertheless, regarded unbecoming 
of a Muslim. Examples of such acts considered 
uncultured in Islam are: walking habitually 
bare-headed in public; eating while walking as 
is the habit of non-Muslims; donning garments 
which are associated with people of low charac 

ter, €.g. denims, jeans, etc. (In certain cases 
such garments are not even lawful for Mus 

lims); etc. 


A person who seems to be a pious person and whose true character is 
not known is termed masturul haal in the Shariah. The testimony ofa 
masturul haal is valid and acceptable for the purpose of confirming 
the sighting of the hilaal. This is according to the Hanafi, Maaliki and 
Shaaf’i Math-hab. However, according to the Hambali Math-hab, the 
testimony of a masturul haal is not acceptable even for establishing 
the sighting of the hilaal. 


THE DECISION OF THE TRANSVAAL JAMIATUL ULAMA 


The aforegoing brief explanation of the Shar’i rules and 
requirements regarding the sighting and confirmation of the hilaal or 
Ramadhaan and Eid will enable the unbiased and the honest Muslim 
to better understand the Transvaal Jamiatu! Ulama’s decision to 
celebrate Eidul Adha on Sunday instead of Saturday as was the case 
in other parts of South Africa. Since the sighting of the hilaal for Zil 
ie Hajj was not confirmed in terms of Shar’i rules in so far as the 
Transvaal Ulama are concerned, they acted correctly in fixing Sunday 
| | as Eidul Adha. There are several factors which could have led to the 

; rejection of messages of sightings emanating from Cape Town and 
| elsewhere. These factors are: 


(1) Absence of the condition of Tareeq-e-Moojib, i.e. Reliable trans 


ie | mission of news--reliable in Shar’i terms 
(2) Lack of adi in those transmitting the news 


(3) Lack of adi in those Muslim leaders who accepted the reports of 


the sightings and made the announcement 


q affairs of the Muslim community of their area overstepped*and vio 


been explained that in terms of the Shaaf‘i Math-habt 
Cape Town is not valid for Transvaal. 


(4) The Shaaf‘’i Ulama of Cape Town whoare incharge of the Islamic 


lated the ruling of the Shaaf’i Math-hab in transmittir Town's 
Sighting with a view to its acceptance in Transvaal. !t has already 


. asting aspersions on the intentions and sincerity of 
Ci ape Town, it must be observed that the Shar iattribute 

1them for a variety of reasons. The attribute of adl is 
Eos un-Islamic and haraam acts: 


he Shari laws of Hijaab. Hijaab or Purdah as 
frowned on by even the Ulama of the Cape 


ter of the hilaal has been clearly explai 
the correctness of the course adopted by 


aon, a member of the Muslim Judicial Council of 
Bile appeared in the May 1988 issue of the anti- 


{maam Usnawi states in Sharhul Minhas 
te ie mo doubt that the specific Nass. viz the 
Hadith of Kuraib, pertains to Shaam and Hij2a: 
tn it are to be found the factors of masaafat 
qasr (the distance when Qasr Salaat | 
performed), ikhtilaaful agleem (difference in 

onal zones), ikhtilaaful mataali’ (difference 
Of horizons), and the possibility of non-sighting 
integard to different places). Every group has 
@dopied one of these (factors) and has taken its 
Support from the Hadith of Kuraib.’ 


Imaam Azraee Said: it (this view) is well-known 
by US (Shaafi's). The Jamhoor (i.e. the majority 
of thie Shaal i Fugaha) have authenticated that 
Wor every City is its (own) sighting. Raaf'i and 
Nawawi too have authenticated it. And, Allah 
Subhsanahu wa Ta’ala knows best 


lena Maulana Karaan should thus realize that as a Shas 
wie Bismiss Such a strong basis as the Hat 
for the vi always Constituted the foundation--the She 
eariieay’ SWS which the Shaaf'j Fugaha have expou 
Sttime of islam. Maulana Karaan’s exercise ! 


25 


Ulama, anti-Sunnah and modernist tabloid, Al-Qalan 
There is a need to reply to Maulana Karaan sarticles 
confusion and misunderstanding which his 

his article of confusion, Maulana Karaan asks 


“Why is there in South Africa this « 
over the sighting of the new moon for Ran 
daan and the subsequent delay in some 

the country regarding the beginning 

daan this year, and why was Eid ul Adha 
brated a day later last year? Can the Ula 
resolve this question amicably to avoidt 
fusion?” 


in making these commentS Maulana Karaan has play« 
the hands of the modernist juhhaal. He has falle: 
confusion. He has demonstrated his gross inability to 
issue, the nature of the controversy, the causes and t! 
pernicious motive--underlying the deliberate creation 


Sion Surrounding the hilaal of Ramadhaan and Shaw 
comments coming from a man who is supposed to com; 


isSue is indeed surprising 


The statements of Maulana Karaan imply that tt 


responsible for the stupid controversies which the i: 
nist create almost every year at the time of Ramadhaar 


member of the Ulama Fraternity, Maulana Karaan it seen 


to establish for himself a modernist outlook, hence he 


decried decisions of the Ulama--decisions which are bass 
Shari grounds. While he does not mention who the 
against whom his criticism is directed, it is clear that h 
largely targetted for the Jamiatul Ulama of Transvaa 
Karaan has indeed committed an act of grave injusticet 


having written in support of the fallacious ideas of t 

juhhaal who have exhibited their hatred for the Ula 

of cutting off their Imaani noses to spite their own fa 
Maulana Karaan is well aware of the fact t 

age of the Sahaabah, Ramadhaan and Eid 

different days in different places. Yet, such differe 

to confusion and controversy which are the capit 

fact Maulana Karaan cites the Hadith in w! 

Hadhrat Kuraib and the decision of Hadhr 

own sighting of the hilaal and not toacceptt 

a sighting which was reported most reliat 

person of high Deeni standing, viz., Had 

attempting to explain the Hadith in quest 

Muslims of the fact that the narration of K 


(the basis of the deduction) of the shaafi Fuq 


vewiat the Validity of Ikhtilaaful Mataali’ (difference in longitudinal 
location or horizons), Maulana Karaan has subtly attempted to min 
imize the importance of the Hadith and dismiss its importance in 
fegard to the Shaafi Math-hab. It is indeed astounding and highly 
improper for a Shaafii Aalim to minimize and dismiss a narration 
whichis considered as the strong and authentic basis for a ruling of 
the Shaafi Fugaha. In regard to the importance of the Hadith of 
Kuraib, the following appears in Al-Fataawal Kubra of Ibn Hajar 
Haitami; 
=. Verily, for every city is its ruling regarding 
)) fisings and settings, e.g. the rising and setting 
| of the sun, as Maawardi has said as well as 
_ others. This is categorically stated in Al-Kifaa- 
yah as Well... . Thus, it is proper to relate the 
_time of fasting with the risings of Fajr. 


"imaam Azraee said: ‘The Hadith of Kuraib is 

" harrated by Muslim, Abu Dawood and Tirmizi 

> Kuffaal mentions it as well as those after him 

nd ely on him. And, the practice according to 

the: Majority of Ulama is on it (the Hadith of 

_ Kuraib). it is correct and the proof is with it. It is 

- the Statement of the Fuqaha among the Taabi- 
pean. . 

; _Imaam Usnawi states in Sharhul Minhaaj: ‘The- 

re is no doubt that the specific Nass, viz., the 


wt are to be found the factors of masaafatul 

sr (the distance when Qasr Salaat has to be 

ae | performed), ikhtilaaful aqleem (difference in 

fen nal zones), ikhtilaaful mataali’ (difference 

_ of horizons), and the possibility of non- sighting 

- (in regard to different places). Every group has 

Es adopted one of these (factors) and has taken its 
~~ Sui Beppo from the Hadith of Kuraib.’ 


pe eee see ‘It (this view) is well-known 
us (Shaafi’ s). The Jamhoor (i.e. the majority 
ote: ‘Shaaf'i Fugaha) have authenticated that 

F every City is its (own) sighting. Raaf'i and 
Nawawi too have authenticated it. And, Allah 


eee the Shaafi Fuqaha have expounded since the 
lof Islam. Maulana Karaan’s exercise has been to show 
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the insignificance of ikhtilaaful mataali as far as aie f 


cerned. But, the opposite is the truth. Ikhtilaaful mataal 


risings and settings) is of fundamental importance 


Math-hab. Inspite of the difference of opinion am 


Fugaha regarding the interpretation of Ikhtilaaful Mata 


unanimous in the acceptance of the validity of this tf 
Mataali’) for the purpose of sighting the hilaal 

Karaan’s article presents a picture which is entirely 
the views expounded and the rulings decreed by the S! 


In vindication of his opinion of the unimporta 
tion of Ikhtilaaful Mataali’, Maulana Karaan (a Shaaf 
the support of the Hanafi Fuqaha and of such Muft 
followers of the Hanafi Math-hab. Yet, this is most | 
one who is a follower of the Shaaf’i Math-hab. It is | 
riate for a Shaaf’i Aalim to attempt the negation of t 
rulings of the Shaaf’i Fuqaha by basing his case on ther 
Hanafi Math-hab. What is stated in Fataawa Daru 
Mufti Azeezur Rahman is evidence and grounds for the 


the Hanafi Math-hab. Basing his opinion on the proofs of t 


Math-hab, Maulana Karaan attempts to eliminate the 


the Shaafi Math-hab, viz., the Hadith of Kuraib, by sayir 
“This Hadith (i.e. the Hadith of Kuraib) has mads 
some Ulama form the opinion that every town or 


land must see its own moon.” 


Maulana Karaan obviously sees in this ruling which he at 


“some Ulama”™, confusion. Hence, he says 


“The confusion will be eliminated almost con 
pletely if agreement is reached that a reliable 


authentic sighting of the moon anywhere ir 


country (or anywhere else) is sufficient for 
the Muslims of a country (or the world) 


What are Maulana Karaan’s grounds for averring that the 
ne viev 


every town having its own sighting is merely t 
Uiama? It is indeed very surprising that Maulana Kar 
Al-Qalam describes as a senior member of the M 
Council's Fatwa Committee, is unaware of the fact t 
Inna likulli baladin ru’ yatohum (For every city is its 
the official ruling of the shaaf’i Math-hab 
Jamhoor Shaaf’i Fuqaha adhere to. It is the view ex, 
leading authorities of the Shaaf’i Matt 
Karaan dismiss this official ruling of his Matt 
“some” Ulama? Fataawal Kubra of ibn Hajar 
regard to the pivotal importance of the Haditt 


“Imaam Azraee said: ‘It is well-kn 
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hHoweve 


e oft 


Aa 


= (Shaaf is). The Jamhoor has authenticated that 
pac! @very City is its sighting. Raaf’i and Nawawi 
also have authenticated it.” 


Elaborating On this view, ibn Hajar Haitami says in his Fataa 


wes 
“The summary of the discussion in this regard is 
that the consideration will be on the basis of 
unity and difference of mataali (horizons) and 
Not Masaatatul gasr (distance which brings 
_ about Salaatul Qasr).” 


In Minhaajut Taalibeen, the leading Shaaf’i authority, |maam 
Naviaubiays: 


Sas ttnas been said (that the criterion is) |khti 
Slaatul Mataali. \(i.e. Nawawi) say that this isthe 
Most authentic and Allah knows best.” 


in Sharhul Muslim, !maam Nawawi under the heading: “Verily, for 


every city is its sighting; verily, when they sight the hilaal ina city it 

ruling is not applicable to far off places”, states 

) In this regard is the Hadith of Kuraib The 
‘Correct version according to our (Shaafi) author 
1H@S is that a Sighting does not apply to all peo- 
ple, but is restricted with those nearby at a dis- 
tance where Oasr Salaat does not apply” 


From the authentic Figh books of the Shaaf’i Math-hab it is 


abundantly clear that the opinion: For every city its own sighting, is 
not the view of “some” Ulama as Maulana Karaan wishes us to 


believe. The truth is that the opposite view is the opinion of some 
Ulama, Thus; imaam Nawawi states in his Sharhu! Muslim: 
/Some of our Ashaab say that a sighting in one 
place embraces the people of the whole world.” 
Thus, the view which Maulana Karaan has sought to attribute to 
“some Ulamaisin fact the ruling of the Jamhoor Shaaf’i Faqaha. Itis 
therefore inaccurate for Maulana Karaan to aver that the Hadith of 
Kuraib has constrained “some Ulama to form the opinion that every 
town or land must see its own moon.” This assertion is rejected by the 
Jamhoor Shaaf’i Fuqaha. 
Confusing the issue further in regard to the Shaaf’i Math-hab, 


Maulana Karaan states: 
“imam Nawawi quotes Imam Malik and Abu 
Hanita as holding the views that “If the people of 
atown see the moon, itbecomes wajib onallthe 


people. . 
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Commenting further, Maulana Karaan says of the other city (where the hilaal was not 


“All are agreed that should the moon be authen 4} ae mee) 
tically sighted anywhere, it becomes wajib on ‘5 


that town and towns nearby.” =) When the hilaal is cited in a city its hukm (i. 
While Imaam Nawawi cites the views of various authorities, itd q a sihe effect of the sighting) willbe incumbentona 
not follow that he subscribes to al! such views. |Imaam Nawaw ef See mearby city, not on a far-off city. This is accord 
among the leading Shaaf’i authorities and his view as a Shaaf a Se ing to the most authentic view.” 
well-known. It behoves Maulana Karaan to present to Shaaf'is w 
imaam Nawawi's opinion is on the matter of the sighting of the hi 
By presenting the rulings of Imaam Maalik and Imaam Abu Hanif 
as narrated by imaam Nawawi, we are inclined to believe that Ma 
lana Karaan has made a subtle attempt to make it appear to Sha if 
that imaam Nawawi himself also aligns himself with the views 
Maaliki and Hanafi Math-hab on this question. But the impress 
which Maulana Karaan attempts to establish is not correct. Let 
now see what Imaam Nawawi says in this regard 


In Minhaajut Taalibeen, Imaam Nawawi states 


rein tull agreement with Maulana Karaan in his 


has 
nise fai the basis off@ 
“When the hilaal is sighted in a city, its ruling ? 3 tu at teow an 
will be incumbent on a nearby city, not ona far 
off city according to the most authentic version 
And, the distance of far-off (places) is masaa- 
fatul gasr. And, it has been said that (masaafatu! 
ba-eed or distance of far-off places) is (deter @ evidence and declarations of sighting 
mined) by means of Ikhtilaaful mataali’ | say 4 iecepted from areas nearby and in the 
This (version of ikhtilaaful mataali’) is most 4 Bea me matia (horizon, sky... .). Some, like Gha 
authentic. Allah knows best.” 53 ie : ire of the opinion that sighting of the 
eetaeetaeriilthip following ‘appears: 7 i moon will only be acceptable with the radius of 


A : Sdatatul-gasr (distance which allows for 
And Nawawi also has preferred it (i.e. the fimg Of prayers) which is 8Okms and 


means of masaafatul qasr)in Sharhul Muslim , eeeny. Mot further than 24 furlongs. No 

imaam Nawawi, himself states in his Sharhul Muslim a sae this does appear in Shafi books, but | 
5 ubt if anywhere in the Shafi world a fatwa is 

On this opinion, or where this view is held 
ly and stubbornly. In fact among the 


id that Shafis are the mostconservative 


“The authentic version according to our Ashaab 
is that a sighting (in one place) does not em- 
brace all people, butis restricted to those nearby 
at the distance where Salaat is not made qasr 


in Raudhatut Taalibeen, |lmaam Nawawi says 


‘When the hilaal of Ramadhaan is sighted in a 

city and it is not sighted in another (city), then if : e | 
the two cities are close by, the ruling for bot! , rect if oubts that no where in the world of today among 
will be as if they are one city. And, if they are far : a C Wiew of Ghazaali or the other Aimmah among the 
apart, then there are two views. Of the tw 3 1S Uf r accepted, it will make absolutely no difference to 
views the most authentic is that the saum (fast fa e authentic lings and opinions which the Shaaf’i Math-hab has 
ing) does not become incumbent on the peopl: f i CROs Gronetne basis of the Qur'aan and Hadith. Shaaf'is are 
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Commenting further, Maulana Karaan says 


“All are agreed that should the moon be authen 
tically sighted anywhere, it becomes wajiD 


Mettown and towns nearby len the hilaal is cited in a city its hukm (i.e 


While imaam Nawawi cites the views of various authorit 4 Sethe effect of the sighting) will be incumbent ona 

not follow that he subscribes to all such views. |lmaam Nawav } cient gee N€ Barby city, not on a far- off city. This is accord 

among the leading Shaaf’i authorities and his view as a Shaaf B ; a 0 the most authentic view.” 

well-known. It behoves Maulana Karaan to present to Shaaf 4 . 

Imaam Nawawi s opinion is on the matter of the sighting 

By presenting the rulings of Imaam Maalik and Imaam 

as narrated by Imaam Nawawi., we are inclined to believe that I 7 2 

lana Karaan has made a subtle attempt to make it appear to Sha E i Caan eens 
that lmaam Nawawi himself also aligns Bimeelt with the views of t : aes 

Maaliki and Hanafi Math-hab on this question. But the impre i 

which Maulana Karaan attempts to establish is not correct. Le 5 , 5re r even the Shaafi Math-hab entertains reli eh ee 
now see what Ilmaam Nawawi says in this regard i lewiofthe validity of a sighting for the whole world. But, he has 


in Minhaajut Taalibeen, |lmaam Nawawi states E 2rabl il to Substantiate his contentions on the basis ofm@ 
ence he is constrained to rely heavily on the views 


e 


“When the hilaal is sighted in a city, its ruling 
will be incumbent on a nearby city, not on a far 
off city according to the most authentic version 
And, the distance of far-off (places) is masaa 
fatul gasr. And, it has been said that (masaafatu 
ba-eed or distance of far-off places) is (deter 
mined) by means of Ikhtilaaful mataali’ | say 5 ee 
This (version of ikhtilaaful mataali’) is most 4 ae é ne ir eiifcricon sky... .). Some, like ae 
authentic. Allah knows best.” = ce are of the opinion that sighting of the 
BS moo! lonly be acceptable with the radius of 
t Saatatul-qasr (distance which allows for 
“And Nawawi also has preferred it (i.e. the y lalving of prayers) which is 8O0kms and 
means of masaafatul gasr) in Sharhu! Muslim { te 5 ‘not further than 24 furlongs. No 
. his does appear in Shafi books, but | 
fanywhere in the Shafi world a fatwa is 
“The authentic version according to our Ashaab ie C n Vis Opinion, or where this view is held 
is that a sighting (in one place) does not em e Ae lis ly and stubbornly. In fact among the 
brace all people, but is restricted to those nearb % » Shafi elders, there are views as wide as that of 
at the distance where Salaat is not made gas q > 


In Fataawa Ramii the following appears 


imaam Nawawi, himself states in his Sharhul Muslim 


in Raudhatut Taalibeen, lmaam Nawawi says ) 

dg. Fatwa on Deeni matters are not formulatedon 

S doubts and figments of opinion. Assuming the 
vei ia cay Oubts that no where in the world of today among 

none a6 o. i di fot Ghazaali or the other Aimmah among the 


~ D af ipheic accepted, it will make absolutely no cuter ens to 
apart, then there are two views. Of the : par 


views the most authentic is that the saun 
ing) does not become incumbent o 


‘When the hilaal of Ramadhaan is sight 
city and it is not sighted in another (cit 


bound by the Shariah to act in accordance with the rulings of 
Math-hab even if Maulana Karaan’s doubts transpire to be factu 


today s Shaaf’i world where people may be Shaaf'i merely in name: 


merely by birth. A man of sound Deeni Knowledge does not press 


case on such flimsy grounds as Maulana Karaan has ventured |r |: 


indeed shocking for a senior member of a Fatwa Committee t 
dismiss the view of such an illustrious Shar’i personality as | 
Ghazaali merely on the basis of his personal doubts pertain: 
masses of laymen and slack mugallid Aalims of these times of [ 
indifference. Let us proceed to constructively assess the valu¢ 


authenticity of lmaam Ghazaali’s view in terms of the Shaaf’: Matt 


hab 
imaam Nawawi states in Raudhatut Taalibeen 


“At-Tabaa-ud {i.e. the distance at which the 
sighting of one place will not be valid for 
another) is Masaafatu! Qasr. This is the view 
categorically adopted by Imaamul Haramain, 
Ghazaali and Saahibut Tahzeeb. And, the 
imaam has claimed unanimity on this view.” 


imaam Nawawi has presented two different views. On one occasior 
he adopted one view while on another occasion he preferred t 
other view. In Minhaajut Taalibeen he accepts the view of Ikhtilaafu 


Mataali, hence he rules 


“tt has been said (that distance is determined) 
by means of ikhtilaaful Mataali’.| say: This is the 
most authentic view and Allah knows best.” 


He maintains the same view in Raudhatut Taalibeen. However 
Sharhul Muslim, tmaam Nawawi states: 


” 


But it (the sighting of one place) is con 
fined to those nearby at such a distance which 
does not admit the Salaat being made qasr 
(shortened to two raka'ts).” 


in Fataawa Ramii it is said: 


“Raat i has preferred the view of the adoption of 
Masaafatul Qasr since the shariah has hinged 
numerous laws on it. Nawawi too has preferred 
it (Masaatatul Qasr) in Sharhul Muslim 


. Shaikh Taajuddin Tabrezi (rahima 
hullahu) has written that difference of horizons 
does not occur under 24 farsakh. Thus, the view 
of Nawawi(rahimahullahu) refers to this. And, it 
is the reliable (view).” 


of tbr Hajar Haitami it appears 


kh Taajuddin Tabrezi said: The sighting of 
tilgal in a city becomes obligatory {for oth- 


. rs} 10 


a distance of 24 farsakh 


distance of ba- eed (far-off places} is Masa 


. 


4 ric 


Arba ah states the Shaaf’i viewpoint as follows 


9 of the hilaal has been established in one plac 
y on people nearby from every side to fast on 
plished (sighting). Proximity (nearness 
' (horizon), i.e. the distance between the two places 


ethan 26 foreakh Regarding the people in far ote aces 


ory on them by virtue of this sighting be 


B authentic and highly-placed Shaaf 


anily clear that view of Masaafatu! Qasr (t 


is Oasr Salaat) is an authoritative view ob t - 


iit is not an isolated view of some non-entities a 
(araan s paper seeks to convey. Followers of ti 


) therefore, cannot treat this view of Masaa 


OM 


hing conservative about the Shaaf‘i viewpoint 
atatul Oasr. Maulana Karaan should know that’ 
f the Aimmah-e-Mujtahideen are based on Shari © 


Quraan and Ahadith. Such rulings may 
B to the slaves of modern liberalism 


ithe sighting of the moon represent a negligible 
fi Fuqaha, hence imaam Nawawii avers: “Some of 
‘The two prominent and authoritative interpreta 

‘ (far-off distance where the sighting of another 
lalid in terms of the Shaaf‘i Math-hab) are 


nee of ba-eed (far-off) is Masaafatu! Qasr and it has 
feed is with difference in Mataali .” 
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bound by the Shariah to act in accordance with the rulings of their 
Math-hab even if Maulana Karaan’‘s doubts transpire to be factual ir 
today s Shaaf’i world where people may be Shaaf'i merely inname: 
merely by birth. A man of sound Deeni Knowledge does not present 
case on such flimsy grounds as Maulana Karaan has ventured. |t | 
indeed shocking for a senior member of a Fatwa Committee to 
dismiss the view of such an illustrious Shar’i personality as |maan 
Ghazaali merely on the basis of his personal doubts pertaining t 
masses of laymen and slack mugallid Aalims of these times of Deer 
indifference. Let us proceed to constructively assess the value and 


authenticity of imaam Ghazaali's view in terms of the Shaaf‘i Matt 
hab. 


Imaam Nawawi states in Raudhatut Taalibeen 


“At-Tabaa-ud (i.e. the distance at which the 
sighting of one place will not be valid for 
another) is Masaafatul Qasr. This is the view 
categorically adopted by Imaamul Haramain 
Ghazaali and Saahibut Tahzeeb. And, the 
imaam has claimed unanimity on this view.” 


Imaam Naweawi has presented two different views. On one occasion 
he adopted one view while on another occasion he preferred the 
other view. In Minhaajut Taalibeen he accepts the view of Ikhtilaafu 
Mataali, hence he rules: 


“It has been said (that distance is determined) 
by means of Ikhtilaaful Mataali’.| say: This is the 
most authentic view and Allah knows best.” 


He maintains the same view in Raudhatut Taalibeen. However, inhis 
Sharhul Muslim, lmaam Nawawi states: 


. But it (the sighting of one place) is con- 
fined to those nearby at such a distance which 
does not admit the Salaat being made qasr 
(shortened to two raka'ts).” 


In Fataawa Ramili it is said: 


“Raat i has preferred the view of the adoption of 
Masaafatul Qasr since the shariah has hinged 
numerous laws on it. Nawawi too has preferred 
it (Masaafatul Qasr) in Sharhul Muslim 


. Shaikh Taajuddin Tabrezi (rahima- 
hullahu) has written that difference of horizons 
does not occur under 24 farsakh. Thus, the view 
of Nawawi(rahimahullahu) refers to this. And 
is the reliable (view).” 


B ‘sighting of the hilaal has been established in one place it 


gatory on people nearby from every side to fast on the 
established (sighting). Proximity (nearness) is obtained 


‘of of matla’ (horizon), i.e. the distance between the two places 


than 24 farsakh. Regarding the people in far-off places, 
igatory on them by virtue of this sighting because of 


ot ff 


“g 


iraan’s paper seeks to convey. Followers of 
therefore, cannot treat this view of Masa 


Gath g conservative about the Shaaf’i viewpoin 
tul Qasr. Maulana Karaan should know that 


e Qur'aan and Ahadith. Such rulings may 


FAD 


ive to the slaves of modern liberalism. 


he sighting of the moon represent a negligible 
Eeeaenerhence Imaam Nawawi avers: “Some of 


‘(far- -off distance where the sighting of another 
a alid i in terms of the Shaaf’i Math-hab) are: 


The factor of Ikhtilaaful Mataali’ is so significant in the onaal 
Math-hab that even a doubtin the unity of horizons will not render t 
sighting of a place incumbent on another place where this d 
exists. Fataawa Ramli states: 


“lf there is a doubt in ikhtilaaful mataali , fasting 
will not be obligatory on those who did nu 
the hilaal.” 


Nawawi says in Raudhatut Taalibeen 


“lf there is a doubt regarding the unity 
Mataali’, fasting is not obligatory on those wh¢ 
did not see (the hilaal).” 


No matter from which angle one views the Shaaf'i views 
regarding the sighting of the hilaal, the factor of Ikhtilaaful Mataa 
a Valid, authentic and official ruling of the Shaaf’i Fugaha. It cannotbe 
wished away nor can it be argued away by baseless interpretat 
Followers of the Shaafi Math-hab should not be induced by their 
Ulama to deviate from the set course of the Shaaf’i Math-nab. Mau 
lana Karaan, in his paper, has argued in circles, jumping from one 
point to another without answering the differences in the Shaaf 
Math-hab and without tendering satisfactory arguments for his 
attempt to negate the Shaaf’i Math- hab’s long-standing viewpoint 
on the question of ikhtilaaful Mataali’. Besides drawing heavily from 
the arguments and rulings of the Hanafi Math-hab, he has failed to 
justify his stand on the basis of the Shaaf’i Math-hab. He has only 
Succeeded in further clouding the moon issue by rendering his dis- 
service to the Math-hab of which he is supposed to be a follower 


In his painful attempt to force a single sighting upon the entire 
country in violation of his Math-hab (Shaaf‘i Math-hab), Maulana 
Karaan has endeavoured to seek support from the following two 
views of the Shaaf‘i Fuqaha: 


(i) A sighting in the east is valid for a place in the west 
(2) Sightings at places where unity of matla’‘ (horizon) exists are 
valid for all places of the same horizon 


On the basis of these two views as well as on the strength of the 
Hanafi rulings, Maulana Karaan arrives at theft 


“Thus, in conclusion, if a reliable sight 
authentically established, there sh 
reason for refusing to accept the v 

body of the Ulama or Qazi throug 
interpretation by mazhabs 


Indeed, in this conclusion, Maulana Karaan has 
of injustice to Deeni Knowledge and to the S 
entirely overlooks the categoric Shaaf'i ruling t 
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Bi valid for the east. There is no difference of opinion among 
4 Fuigaha in this regard. Thus, in terms of the unanimous 
hie Shaaf i Math-hab the sighting of Cape Town is not valid 
nesburg, Durban, Port Elizabeth--in short, for all places east 
Row): The Statements of Subki and Usnawi (both Shaaf i 


sree San ath 


Own and Port Elizabeth, etc., is non-existent. Since the 
unanimous Shaaf’i i view of the validity of Ikhtilaaful Mataali’ prevails 
in relation ito these cities, Maulana Karaan has opined wrongly in his 
conclus ion for the validity of the sighting of a single place inspite of 
the existence of Ikhtilaaful Mataali’. 


RAPALA 0 A EIREL EE ET eee RA er on aS Ae 


Ber sins notwithstanding the fact that they happen 
leaders in their communities, are guilty of committin 


lis conclusion Maulana Karaan implies that the 
‘the Mathaa-hib be dismissed. Yet, he naively 
perertions to be ., as Shar’i Daleel. This 


fn 


ama who attempt to force the sighting of Cape Town 
lowards the east of Cape Town are plodding the 


33 


The factor of Ikhtilaaful Mataali’ is so significant in the ohaai ie 
Math-hab that even a doubtin the unity of horizons will not render the hg 
sighting of a place incumbent on another place where t 
exists. Fataawa Ramli states: 


aha i in this regard. Thus, in terms of the unanimous 
haaf‘i Math-hab the sighting of Cape Town is not valid 


“\f there is a doubt in ikhtilaaful mataali’, fasting 
will not be obligatory on those who did n 
the hilaal.” 


Nawawi says in Raudhatut Taalibeen 


Own and Johannesburg or Cape Town and Durban or 
d@ Port Elizabeth, etc., is non-existent. Since the 


ae A ow 


“lf there is a doubt regarding the unity of 
Mataali , fasting is not obligatory on those wt 
did not see (the hilaal).” 


Sethe es 


No matter from which angle one views the Shaaf’i views 

regarding the sighting of the hilaal, the factor of Ikhtilaaful Mataa 

a valid, authentic and official ruling of the Shaaf’i Fugaha. It cannotbe 
wished away nor can it be argued away by baseless interpretations 
Followers of the Shaaf’i Math-hab should not be induced by their 
Ulama to deviate from the set course of the Shaaf'i Math-nab. Mau 
lana Karaan, in his paper, has argued in circles, jumping from one 
point to another without answering the differences in the Shaaf 
Math-hab and without tendering satisfactory arguments for his 
attempt to negate the Shaaf’i Math- hab’s long-standing viewpoint 
on the question of Ikhtilaaful Mataali’. Besides drawing heavily from 
the arguments and rulings of the Hanafi Math-hab, he has failed to 
justify his stand on the basis of the Shaaf’i Math-hab. He has only 
succeeded in further clouding the moon issue by rendering his dis- 
service to the Math-hab of which he is supposed to be a follower 


¥ 


GeO uni- 


Hy citocted against the Jamiatul Ulama of Transvaal we 
a yen Karaan that the Jamiatul Ulama of Transvaal is 


oa 


ne. who disagree with such views of — 
ama Ree nites the fact that they hap en 


In his painful attempt to force a single sighting upon the entire 
country in violation of his Math-hab (Shaaf’i Math-hab), Maulana 
Karaan has endeavoured to seek support from the following two 


ey mislead their followers by presenting utter 
views of the Shaaf‘i Fuqaha: ve yp g i. 


tions to suit their fancies and to give prominence 


(I) A sighting in the east is valid for a place in the west 
(2) Sightings at places where unity of matla’ (horizon) exists are 
valid for all places of the same horizon 


On the basis of these two views as well as ont! renath of the 


Hanafi rulings, Maulana Karaan arrives at the f iso owr 
ROX Ie, 


is Samicalty absurd, to say the least. Indeed, it is 


ai CSS ett . a eS ee a te NDE re Aelita Sir, | 


“Thus, in conclusion, if a reliable s 
authentically established, there 
reason for refusing to accept the 
body of the Ulama or Qazi throug! 
interpretation by mazhabs.” 


AS 


Indeed, in this conclusion, Maulana Karaan|! 
of injustice to Deeni Knowledge and to t 
entirely overlooks the categoric Shaaf’i ruling 
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path of baatil by acting in conflict with their Math-hab for n 

reason. 

Maulana Karaan citing Ibn Hajar Haitami, states 
“Ibn Hajar Haitami on being asked whether it Is 
necessary for the Muslim ruler to make an effort 
to acquire news about the sighting of the new 
moon from near or afar, says that it is not wajib 
but mandoob (advisable, preferable) to do so 
(Fataawal Kubra, Vol. 2, page 61) 


The actual statement of ibn Hajar Haitami as it appears on page | 


Ali-Fataawal Kubra is as follows: 


Irsaal here (i.e. for the ruler to send 
someone to enquire about the sighting of the 
hilaal) most definitely its acquisition is not obli 
gatory whether the distance is nearby or far-off 
Yes, if it is said that it (irsaal) is advisable (man 
doob) for him (the ruler), then it (this statement) 
will not be far-fetched because in it is a precau 
tion (ihtiyaat) for Saum (fasting), and it (i.e. the 
precaution) is that when fasting is not Waajib it 
is mandoob.” 


By viewing the above statement of Haitami in conjunction 
other views and rulings, the following facts transpire 


* ibn Hajar Haitami does not aver that it is “mandoob” fort 
ruler to send someone or to make effort to obtain news « 
hilaal from various places. 


* ibn Hajar Haitami has merely said that “if this action 
asserted to be advisable, then it will not be far-fetched 


otherwords, there is scope for it being advisable although h 


himself has not ruled it to be Mandoob 


* ibn Hajar Haitami's entire argument preceding the ‘mand 
assumption centres around the question of the mt 
make enquiries regarding the sighting of the hilaa 
centres. He builds up his argument to negate th 
incumbency. He thus, emphasises that s tas 
make such enquiries even from nearby plea 


tr 


formed 


Maulana Karaan has therefore 
sion by implying a necessary need t 
wide. While he concedes the factor c 
compulsion on this basis. Assuming the 
to be correct Maulana Karaan has 
impose a mandoob act on anyone. In 
mete out punishment for those wh 


nstitute 


Va 


dob” act or to the act of making enquiries which he regards as 
‘mandoob’. Those who do not wish to follow his call of ‘mandoob’ 
Cannot be castigated since they are entirely within their Shar’i rights 
for ignoring such enquiries. 

% The obtainal of news and information from other centres with 

a view to establishing the beginning or ending of Ramadhaan 

will necessarily be within the confines of the conditions of 
ikhtilaaful Mataali’ or Masaafatul Qasr as laid down by the 


Fugaha. Infact, on page 60 of Al-Fataawal Kubra, in the discussion on 
Utsaal (mentioned by Maulana Karaan), Ibn Hajar Haitami makes 
explicit reference to the factor of ‘Mataali’. 


* The factor of East-West sightings will also have to be consi 

dered in the acceptance of any reliable information of a sighting 

obtained from another area. 

Whatever we have stated above, is in accordance with the Shaafi 

Math-hab. As far as the Hanafi Math-hab is concerned, the Jamhoor 

Hanafi Fugaha do not consider !khtilaaful Mataali’ or Masaafatul 
Valid factors in the acceptance of sighting reports which aren 


obtained from other centres. However, since Maulana Karaan iste 
"he is not entitled to deviate from the rulings of the shaay 


Anot! leiiporantfactor inthis regard is that the Muslim ates 
iuthority over the whole land. The entire land falls under his. 
@ Shariah grants him some leeway even in the mai 
a Single sighting on the entire land. Since this is a 
al supposition in relation to Muslims in South Africa, ‘we 


oF measures to obtain information about hilaal- 
other centres is peouciedly not waajib. Its permissi- 


est icted by the EGnditions of Ikhtilaaful Mataali’ (according 
safatul Qasr) and the factor of east and west. Thus, 


in conclusion, if a reliable sighting is 
Ntically established, there should be no 


path of baati! by acting in conflict with their Math-hab fo 
Maulana Karaan citing Ibn Hajar Haitami, states 
a “ibn Hajar Haitami on being asked whether it Is 
necessary for the Muslim ruler to make an effort 
to acquire news about the sighting of the new 
moon from near or afar, says that it is not wajib 
but mandoob (advisable, preferable) to do s 
(Fataawal Kubra, Vol. 2, page 61). 


ae Statement of ibn Hajar Haitamias it appears or 
Al-Fataawal Kubra is as follows: 


. Sa Irsaal here (i.e. for the ruler to send 
SsOmeone to enquire about the sighting of thé 
hilaal) most definitely its acquisition is not ob 

Gatory whether the distance is nearby or far-off 
Yes, if it is said that it (irsaal) is advisable (man 
doob) for him (the ruler), then it (this statement 
will not be far-fetched because in itis a Breca 


precaution) is that when fasting is not nea 
iS mandoob.” 


other views and rulings, the follow ng facts transpire 


hilaal from various places. 


himself has not ruled it to be Mandoob 


£ 


assumption centres around the question of the 
make enquiries regarding the sighting of the h 
centres. He builds up his argument to negat« 
incumbency. He thus, emphasises that it 
make such enquiries even from nearby pili 


Maulana Karaan has therefore formed 
sion by implying a necessary need to institut 
wide. While he concedes the fact« 
compulsion on this basis. Assuming the 
to be correct Maulana Karaan has 
impose a mandoob act on anyone. !n fact, th 
mete out punishment for those who a 
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tion (ihtiyaat) for Saum (fasting), and it (i.e. the 


By viewing the above statement of Haitami in conjunction with t 


* ibn Hajar Haitami does not aver that it is “mandoob’ fc 
ruler to send someone or to make effort to obtain news of t 


* ibn Hajar Haitami has merely said that “if this actior 
asserted to be advisable, then it will not be far-fetche 
otherwords, there is scope for it being advisable althoug 


* ibn Hajar Haitami’s entire argument preceding the ‘mand 


Ct or to the act of making enquiries which he regards as 
mandoob’. Those who do not wish to follow his call of ‘mandoob’ 
i cant i@ Castigated since they are entirely within their Shar’i rights 
; for ignoring such enquiries. 

*® The obtainal of news and information from other centres with 
0 establishing the beginning or ending of Ramadhaan 
lessarily be within the confines of the conditions of 


ves 


Lette energies 


ie factor of East-West sightings will also have to be consi- 
A the acceptance of any reliable information of a sighting 


Becabe do not consider Ikhtilaaful Mataali’ or yr Masaafatil 
alid factors in the acceptance of sighting reports whicha 
fom other centres. However, since Maulana Karaan, 
not entitled to deviate from the rulings of the she 


aa SERN Ue Remora ie = 


further in this matter. It will suffice to say that neit 
of the other Ulama bodies is in the capacity of 
ne of the Ulama bodies in this country possesses th 
ity to compel acceptance of their decisions. The 

the Muslim ruler in regard to our sightings here is, 


f he Shaaf'i Math-hab is not general. Such permissi- 
3( i by the conditions of Ikhtilaaful Mataali’ (according 
atu! Qasr) and the factor of east and west. Thus, 


yas 
ut mearement: 


reason for refusing to accept the verdict of any 
body of the Ulama...... 


is in conflict with the Saaf’i Math-hab to which he is suppos¢ 


adhere. This conclusion of Maulana Karaan ignores the restri 


conditions which the Shaaf‘i Fuqaha impose for the acceptab 


information on the sighting of the hilaal from othe: centres 


should not delude himself into thinking that his own interpr« 


and calls supersede the official rulings of the Shaaf'i Math-hat 


lm rounding off his arguments, Mavtana Karaan says 


“Ramadaan can and should be commenced 
together all over the country and Eid similarly 
celebrated.” 


lf Shari conditions are fulfilled and Ramadhaan commenc: 
Same day throughout the country and Eid celebrated on thes 
well and good. There is no conspiracy to impede such develop 
However, there is no Shar’i incumbency for the celebratior 
the same day throughout the country. The Shariah has not 


any such law on the Ummah. The commencement of Ramadha 


Vn +} 


the same day in every place is not commanded by the Sharia! 
contrary, the authentic Ahadith unequivocally reveal that eve 
ing the time of the Sahaabah, Ramadhaan and Eid were ond 


ff 


Gays in different places. And, this inspite of reliable and aut 


Sightings and reports. Yet there were no controversies on the 


issue. The whole controversy is the result of the pernicious ma 


tions and evil attitudes of modernist juhhaal--anti-Sunnahe 
-in whose snare Maulana Karaan has allowed himself to be 
entrapped. 


SUMMARY 


In regard to the acceptance of hilaal-sightings fr 
tres, the following three conditions are stipulated b 
Fuqaha: 


(1) Itkhtilaaful Mataali’ or difference in the risings 
the sun and stars should not exist. in otherw 
of the places should be the same. This means 
must be located on the same lines of longitud: 


Masaafatul Qasr should not apply 
from where the news of the sighting emanates 
a distance which according to the Shaaf’i Mat 
Qasr Salaat. There exists difference of opinic 
among the Shaaf’i Fugaha 


In othe 


(2) 
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nor lebrate Eid on the strength ofa Cape Town signing if the Fila al 
‘was not sighted in Worcester itself. On the otherhand, Worcester can 
aCCer. the sightings of Port Elizabeth, Durban and Johannesburg and 


sof sightings from anywhere, whether east, west, north 
However, the news must be conveyed by Tareeq-e-Moojib(ina 
Which the Shariah considers reliable). In this matter, every 
f fithin its rights to decide the reliability and authenticity of 
nf epstion Of sightings which are reported. One centre cannot 
's decision on another centre. Every Ulama body is free tom 
reject news of sightings which reaches them. Itis however 
peony sher i factors should influence either acceptance 


a (none day and Johannesburg on another or Cape Tow 
y and Worcester on another day. Such occurrences in 


controversies which modernists, anti-Sunnah ele 
our time. 


islamic months, will commence once the rooyah 
Waal is confirmed. The Shariah has decreed differ- 


jhafeer. When the sky is clear the report or ev 


ipersons will not be adequate for the confirmation 
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(1) 


(2) 


reason for refusing to accept the verdic 


body of the Ulama 


is in conflict with the Saafi Math-hab to wh 
adhere. This conclusion of Maulana Karaan 
conditions which the Shaaf’i Fugaha impose fc 
information on the sighting of the hilaal fron 
should not delude himself into thinking that his ow 
and calls supersede the official rulings of the S 


im rounding off his arguments, Mautana Karaa 


“Ramadaan can and should be comme 
together all over the country and Eid sin 


celebrated.” 


SUMMARY 
In regard to the acceptance of hilaal-sig 


ikhtilaaful Mataali or difference in ther 
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if Shar i conditions are fulfilled and Ramadhaan « 
same day throughout the country and Eidcelet 

well and good. There is no conspiracy to impede such 
However, there is no Shar’i incumbency for the « 
the same day throughout the country. The Shariah has 1 
any such law on the Ummah. The commencement 
the same day in every place is not commanded byt 
contrary, the authentic Ahadith unequivocally reveal tt 
ing the time of the Sahaabah, Ramadhaan and Eid were 
days in different places. And, this inspite of reliable a 
sightings and reports. Yet there were no controversies 
issue. The whole controversy is the result of the per 
tions and evil attitudes of modernist juhhaal--anti 
-in whose snare Maulana Karaan has allowed hin 
entrapped 
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the sun and stars should not exist. in otherw 
of the places should be the same. This mea 


must be located on the same lines of longit 


Masaafatu!l Oasr should not apply. In 
from where the news of the sighting emar 
a distance which according to the Shaaf 
Qasr Salaat. There exists difference of o; 
among the Shaaf’i Fuqaha 
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tres, the following three conditions are stipulat 
Fuqaha: 
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n the basis of these essential conditions stipulated by the 
Shaaf'i Math-hab it will not be permissible for Shaaf‘is west of Cape 
Town beyond the Masaafatul Oasr limit to accept the sighting of Cape 
Town, Thus, Worcester, for example, cannot commence Ramadhaar 
nor celebrate Eid on the strength of a Cape Town sighting if the hilaal 
Was not sighted in Worcester itself. On the otherhand, Worcester can 
accept the sightings of Port Elizabeth, Durban and Johannesburg and 
so can Cape Town, if the news is transmitted reliably 


"Hanatis on the otherhand, are permitted to accept reliable 
lof sightings from anywhere, whether east, west, north or 
south. However, the news must be conveyed by Tareeqg-e-Moojib(ina 
ich the Shariah considers reliable). In this matter, every 
centre is within its rights to decide the reliability and authenticity of 
mation Of sightings which are reported. One centre cannotua™ 
com decision on another centre Every Ulama body is free to 
acceptor reject news of sightings which reaches them. It is, howeveny 
pe al ifactors should influence either acceptancelgn 

2 news. 


FIRMING THE SIGHTING 
E RAMADHAN HILAAL 


ae 


‘to the Shariah the month of Ramadhaan as is the 20 


Wensiecr When the sky is clear the report or evi- 
¥O persons will not be adequate for the confirmation 


“Thus, if the sky is clear and one person testifies 


regarding the sighting of the hilaal, his sha haa 4 5 3 will not be criticized. Their authenticity will be accepted. How- 


dat (testimony) will not be accepted as long as en is not Islamically lawful for all and sundry to pick and choose 
such a group by whose testimony the Qaadhi 


inic 
opinior 
can obtain certitude does not testify 


ifferences will be found on most issues and Deeni Masaa-i! Accep- 


(Badaai-us Sanaa’ -- Vol. 2, Page &¢ | a rejection of verdicts (Fataawa) are governed by the princi- 
“According to Al-FataawazZaheeriyah if the sky 
is clear the testimony of one person is not 7 bs 
acceptable in terms of the prominent narration na searing the above in mind, the relatively obscure, but authen- 
# srsions on the hilaal issue, opined by some Fuqaha (Jurists) 


But, a number is conditional.” 
(Bahrur Raa-igq, Vol. 2, Page 269) 


“In Al-Fataawal Wululjiah it is said that the tes 
timony of one person will not be acceptable 
(Bahrur Raa-iq, Vol 2, Page 269) 


“According to lmam Abu Yusuf testimony will 

not be accepted as long as a large group does 

not testify in this matter (of the sighting of the 

isha (Bahrur Raa-ig, Vol 2, Page 269) : 4 bt ta | (rahmatullah alayh) eee me Ramadhaan hile 
E vhi ‘is clear has remained an obscure ruling which never 

“In Tatarkhaaniyah it is said that the testimony a ait 

of one person is not acceptable in Zaahirur 

Riwaayah (the prominent view) fs 

(Manhatul khaaliq) 


“When the sky is not overcast then the testim 
ony of one or two persons will not be accepted 
as long as the matter (of the sighting) does not 
become widely prevalent and obvious.” (i.e 
there has to be numerous reports of sighting 
(Mabsoot--lmam Sarkhasi, Vol 2, Page 140) 


From the abovementioned references as well as from numer 
ous others appearing in the authentic books of the shariah it w 


abundantly clear that when the sky is clear the requirement of t! 


Shariah is a large group (Jamm-e-Ghafeer) for confirming the 
ing of the hilaal 


In juristic matters there is bound to be differences of 


and interpretation. Thereisnosphere of humanlifeinwhichthereis #ii™ i Siting which has governed the hilaal issue since 


total unanimity on an issue. In matters of the Shariah, Ikhtilaafaat @ ~beginr Al f Islam’s history. It is the ruling of the Jamhoor 
(differences) are by Divine Decree, hence Rasululla! 
alayhi wasallam) said: 


“The ikhtilaaf (difference) of my Ummat 
Rahmat (blessing). ” 


Provided that the differences of opinion and interpret 
on the principles of the Shariah and not personal dé 
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WHEN THE SKIES ARE OVERCAST 


The Shariah’s ruling differs when the sky is overcast. On suc! 
occasions the report of even one pious and uprighteous (aadil) perso: 
will suffice to confirm the sighting of the hilaal of Ramadhaan. The 
Books of the Shariah state in this regard: 


“According to Ilmaam Abu Hanifah the testim 
ony of one aadil person will be acceptable inthe 
matter of the Ramadhaan hilaal.” 

(Badaaius Sanaa’) 


“If the sky is overcast, the testimony of one 
aadil, adult Muslim, male or female will be 
accepted in the Ramadhaan hilaal.” 

(Fataawa Alamghiri) 


“When one person testifies to the sighting of 

the hilaal of Ramadhaan and the sky is overcast, 

his testimony will be accepted if he is aadil.” 
(Mabsoot of Sarkhasi, Vol. 2, Page 139) 


“The report of one person is sufficient (in the 
matter of the Ramadhaan hilaal) when the sky is 
overcast. This is thecorrect version according to 
the narration of Hasan on the authority of Abu 
Hanifah. They would fast on the strength of the 
report of a single person.” 

(Mabsoot of Sarkhasi, Vol. 2, Page 139) 


lt should therefore be clear that for the confirmation of the 
Ramadhaan hilaal when the skies are overcast, the report of one 
Muslim will suffice. But, it is necessary that the person reporting the 
Sighting, i.e. his or her own sighting, should be uprighteous and 
reliable, i.e. an aadi/. The meaning of aadil in this context will, Insha 
Allah, be explained later. 


CONFIRMING THE SIGHTING OF 
THE EID HILAAL 


Eidul Fitr is on the 1st Shawaal. The rules necessar 
firming the Shawaal hilaal are also applicable to the Z 
the 10th Zil-Hajj being Eidul Adha. The conditions are st 


confirmation of the Eid hilaa! 
WHEN THE SKIES ARE CLEAR: 


The hilaal of Shawaal is confirmed by the Shahaad 
ony) of the sighting of a large group of people (Jamm-e-G! 
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sstimony Of One or two persons is not valid for confirming the sight- 
j of the Shawaal hilaal. In this regard the Books of the Shariah 


state: Kj 


“Regarding the hilaal of Shawaal, if the sky is 
clear only the testimony of such a group by 
Which the Qaadhi acquires certitude will be 
accepted just as it is with the Ramadhaan hilaal 
(when the sky is clear). 

(Badaaius Sanaa’, Page 81, Vol. 2) 


Mf the sky is clear only the report of a jamaa't 
(group) will be accepted as is the case with the 
hilaal of Ramadhaan. So is it stated in Khazaa- 
natul Mufteen and in Al-Kaafi.” 

(Fataawa Alamghiri, page 198, Vol 1) 


"When the sky is not overcast, testimony shall 
Mot be accepted unless the matter becomes 
) widespread (i.e. copious reports of sightings 
pour in).” 

» ({Mabsoot of Sarkhasi, page 140, Vol. 2) 
“When there is no cloud the condition (for con- 
firming the sighting) in both Fasting (Ramad- 
aan) and Fitr (Shawaal) is a large group (jam- 
mun azeemun).” 

- (Sharhun Niqaayah, page 171, Vol. 1) 


nces as well as numerous others clarify the Shar’ ist 


mall group--are not acceptable ina large region. — 
IES A ARE OVERCAST: 


Phe Sighting of two aadil (uprighteous) menoronem 
nen. The Books of the Shariah state in this regard: 


es skyi is overcast only the shahaadat of two 


| having slandered others.” 
_ (Badaaius Sanaa, page 81, Vol. 2) 


hed’ for having slandered” in this context means th 
nication levelled against an innocent woman. The pun 
D lashes is prescribed by the Shariah for a person whi 
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WHEN THE SKIES ARE OVERCAST ny of one or two persons is not valid for confirming the sight- 


¥ 


The Shariah’s ruling differs when the sky is overcast. On suct Bua he Shawaal hilaal. In this regard the Books of the Shariah 
occasions the report of even one pious and uprighteous (aadil) per: 
will suffice to confirm the sighting of the hilaal of Ramadhaan. Th 
Books of the Shariah state in this regard 


“According to Imaam Abu Hanifah the testim- 
ony of one aadil person will be acceptable inthe 
matter of the Ramadhaan hilaal.” 

(Badaaius Sanaa’) 


“lf the sky is overcast, the testimony of one 
aadil, adult Muslim, male or female will be 
accepted in the Ramadhaan hilaal.” 

(Fataawa Alamghiri) 


“When one person testifies to the sighting of 

the hilaal of Ramadhaan and the sky is overcast 

his testimony will be accepted if he is aadil.” 
(Mabsoot of Sarkhasi, Vol. 2, Page 139) 


“The report of one person is sufficient (in the 
matter of the Ramadhaan hilaal) when the skyis 
overcast. This is the correct version according to 
the narration of Hasan on the authority of Abu 
Hanifah. They would fast on the strength of the 
report of a single person.” 

(Mabsoot of Sarkhasi, Vol. 2, Page 139) 


) Regarding the hilaal of Shawaal, if the sky is 
clear only the testimony of such a group by 
Which the Qaadhi acquires certitude will be 


)) accepted justas it is with the Ramadhaan hilaal 


(when the sky is clear). 
(Badaaius Sanaa’, Page 81, Vol. 2) 


» if the sky is clear only the report of a jamaa't 
(group) will be accepted as is the case with the 
tilaal of Ramadhaan. So is it stated in Khazaa 
“natu! Mufteen and in Al-Kaafi.”’ 
(Fataawa Alamghiri, page 198, Vol 1) 


When the sky is not overcast, testimony shall 


not be accepted unless the matter becomes 


yidespread (i.e. copious reports of sightings 
ur in). 
Mabsoot of Sarkhasi, page 140, Vol. 2) 


eae there is no cloud the condition (for con- 
1ing the sighting) in both Fasting (Ramad- 
eaiiaad Fitr (Shawaal) is a large group (jam- 
-azeemun).” 

(Sharhun Niqaayah, page 171, Vol. 1) 


es as well as numerous others clarify the Shar? 


it should therefore be clear that for the confirmation of the [aN regardl sighting of the hilaal for Eid. When the sky is cleg 
Ramadhaan hilaal when the skies are overcast, the report of one i S ir ir aha dat) of a large group is essential. On occa 
Muslim will suffice. But, itis necessary thatthe personreportingthe (ie When SC ar the reports and testimony of one, two orth iree 
Sighting, i.e. his or her own sighting, should be uprighteous and TSO | 
reliable, i.e. an aadi/, The meaning of aadil in this context will, Insha 
Gumeeenpiained later. is ‘overcast the Shawaal hilaal (for Eid) will 


CONFIRMING THE SIGHTING OF [fe sumouem See 
THE EID HILAAL | | 


Eidul Fitr is on the 1st Shawaal. The rules necess 
firming the Shawaal hilaal are also applicable to the 
the 10th Zil-Hajj being Eidul Adha. The conditioris are 
confirmation of the Eid hilaal 


WHEN THE SKIES ARE CLEAR: g 4) ; F having slandered” in this context means f& 


: % nication levelled against an innocent woman. Thepi 
The hilaal of Shawaal is confirmed by the Shahaadat(testinm- SiShiner ) lashe 


shes is Byesoribed by the Shariah fora pers 
ony) of the sighting of a large group of people (Jamm-e-Gha ‘ 
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eliable and uprighteous) witnesses to testify to the commis 
sion of fornication by the accused. The slanderer who is thus pun 
ished is described as Mahdood fil Qazf. The testimony of such a 
person even if he has repented is not acceptable. 


“If the sky is overcast only the testimony of two 
men or one man and two women is acceptable 
(for confirming the sighting of the Shawaal hil- 
aal.) In the matter of the Shawaal hilaal the 
word Shahaadat is conditional. So is it stated in 
Khazaanatul Mufteen.” 

(Fataawa Alamghiri, page 198, Vol. 1) 


(pious, Fr 


“When the sky is overcast, only the testimony of 
two men or one man and two women is accep- 
table in the hilaal of Fitr.” 

(Hidaayah, page 196, Vol. 1) 


“Regarding Fitr (i.e. the Shawaal hilaal for Eidu! 
Fitr), only the testimony of two men will be 
accepted if the sky is overcast.” 

(Mabsoot of Sarkhasi, Vol. 2, Page 139) 


The Shariah thus makes it clear that when weather conditions 
do not make the visibility of the hilaal possible in general, then the 
sighting will be confirmed by the shahaadat of either two aadil Mus- 
lim males or one aadi/ Muslim man and two such women. Unlike the 
Ramadhaan hilaal, the Shawaal hilaal will not be confirmed by the 
testimony of one person when the sky is overcast irrespective of the 
adaalat (piety, uprighteousness and reliability) of the reporter. The 
minimum requirement when the sky is overcast is two aadi/ men or 
one aadi/ man and two such women for confirming the sighting of the 
Shawaal hilaal. 


THE MEANING OF AADIL 


Aadil in the context of Shar’i Shahaadat (testimony) refers toa 
person in whom there is the quality of adaa/ah. What is the meaning 
of adaa/ah in the Shariah? The Books of Islam define adaa/ah as 
follows: 

“The meaning of adaalah is the ability (or attrib 

ute) which brings about the state of permanent 

Taqwa and culture (in the Muslim). The min 

jmum reguirement for adaalah is abstentior 

from major sins and (abstention) from habitua 
commission of minor sins as well as from such 
acts which are negatory of culture (murawwah 
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_ or good Islamic moral behaviour). 
(Bahrur Raaiq, Vol 2, page 266 and Shaami Vol 

. 2 page 53) 

according to the Shariah an aadi/ person is one who abstains 
Major sins; does not habitually commit minor sins and does not 
ndulge in lowly acts of disreputé--acts which are unbecoming of the 
dig! ity Of a2 Mu min. The following are some khilaaful murawwah 


alk 


Walking in public with elbows exposed such as those who don 


ting in public places such as public urinals in full view of 
Sis the style of the western kuffaar. 

cts which although not sinful, nevertheless are bemeaning to 
ur and dignity of a Mu‘min. 


cee (the testimony) will be accepted if 
‘testifierisanaadil..... “ (Fataawa Alamg- 
, Vol. 1, page 197) 

‘testimony will be accepted when he is an 
il... . .” (Mabsoot of Sarkhasi, Vol. 2, page 
139) 


daalah is a condition (for the acceptance of 
Stimony regarding the sighting of the hilaal.)” 
x (Hidaayah, Vol.1) 


alah is conditional (for the acceptance of 


jhters of the hilaal it should be quite apparent that the 
Fa faasig (a flagrant violater of the Shariah) is not accep- 


ful person--an undignified person--in regard to Ets es ' e 
To a greater degree will the testimony of a faasiq be rejected 
books of the Shariah state in this regard 

“Adaalah is stipulated as a condition (for accept 

ing of testimony pertaining to sighting the hil 

aal) because the statement of a faasig in mat 

ters of the Deen is unacceptable 

(Hidaayah, Vol. 1) 


“Verily. the report of only a faasiq will not be 
accepted 
(Fathul Qadeer, Vol. 2, page 250) 


“Adaaiah is conditional (for acceptance of tes 
timony) in all (sightings for all months) becaus¢ 
the statement of a faasiq in Deeni matters i 
unacceptable even if a number of faasias make 
the report. So it is stated in Al-Wulwu! 
jiyah.” 

(Bahrur Raa-ig, Vol. 2 page 266) 
“The statement of a faasiq is unanimously 
unacceptable in Deeni matters. (Shaami. Vol. 2 
Page 90) 


“When the fisq (sin and immorality) of a person 
is obvious, then there is no one among our 
authorities who assert this (i.e. acceptance of 
testimony).” 

(Bahrur Raa-ig, Vol. 2, page 266) 


A faasiq is one who flagrantly transgresses the laws of Alla! 


Ta ala. One who neglects his Fardh Salaat; one who does not reg. 
larly perform his Salaat in jamaat; one who wears short tro r 


exposing his thighs in public; one who shaves or cuts his beard and 


one who generally indulges in sin openly is termed a faasiq 


MASTURUL HAAL 

Masturu! Haal or Majhulul Haal is a person whose 
condition is not known. According to some authorities of the Sha 
the testimony of a Masturul Haal regarding the sighting of theh 


will be acceptable. Another authoritative view is that the testimony of 


such a person will not be acceptable in the matter of hilaal sighting 
The books of Islam state in this regard as follows 

“Majhulul Haal, i.e. Masturul Haal--according 

to Imaam Abu Hanifah his testimony will be 

accepted. However. according to the prominent 

view (Zaahirur Riwaayat) of the Fuqaha his tes 

timony will not be accepted 

(Bahrur Raa-iq, Vol. 2, Page 2) 
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Hanifah {(rahmatullah alayh) his testimony will 


Be megerding Masturul Haal--according to Zaa 


mirur Riwaayat his testimony will not be accep 
Mable. Hasan narrates that according to Abu 


¢ 


ibe acceptable And this isthe correct view Soit 


_ appears in Muheet. Halwaani too adopted thi 
weewiew as it appears in Sharhun Niqaayah o 


aikh Abul Makaarim ’ 
» (Fataawa Alamghiri, Vol. 2, Page 198) 


Bautnoritative rulings regarding the Masturu/ | 

ama hearing testimony on the sighting of th 
secretion and if they fee! convinced of 

ai his testimony may be accepted 


JAMM-E-GHAFEER 


r it was explained that when the 


Siitiaa! whether for Ramadhaan or Eid will be confirmed am 
eports of a large group (Jamm-e-Ghafeer). 1 e is no 


' é 


Wetinition for Jamm-e-Ghafeer. |t is not restricted tog 
Mmuer or persons, The determination of the number 
somprise the Jamm-e-Ghafeer of a particular place 

i to the discretion of the Qaadhi, Imaam or Ulama wa 
ffairs of the Deen. Regarding the explanation of Jam 

(Oks Of the Shariah state the guiding princip 


im un Azeemun (a large group) by means of 
iGertitude is acquired... ._, It (Jamm-e- 
f) ts left to the discretion of the Ilmaam; 


m un Azeem--large group) is left to the 
ion of the Imaam. . In As-Siraaj it is 
id. tn Zaahirur Riwaayat no specific number 
Ben fixed for this group. According to Abu 


ins the majority in a neighbourhood. Againit 


‘been said, from every Musjid (in a locality) 
Of all these versions the cor 
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ful person--an undignified person--in regard to sightings of the hilaa 
To a greater degree will the testimony of a faasiq be rejected 


books of the Shariah state in this regard: 

“Adaalah is stipulated as a condition (for accept 
ing of testimony pertaining to sighting the hil 
aal) because the statement of a faasiq in mat 
ters of the Deen is unacceptable 

(Hidaayah, Vol. 1) 
“Verily, the report of only a faasiq will not be 
accepted. .. .” 
(Fathul Qadeer, Vol. 2, page 250) 


~Adaalah is conditional (for acceptance of tes 
timony) in all (sightings for all months) because 
the statement of a faasiq in Deeni matters is 
unacceptable even if a number of faasiqs make 
the report... .. So it is stated in Al-Wulwul 
jiyah.” 

(Bahrur Raa-ig, Vol. 2 page 266) 
“The statement of a faasiq is unanimously 


unacceptable in Deeni matters. (Shaami, Vol. 2, 
Page 90) 


“When the fisq (sin and immorality) of a person 
is obvious, then there is no one among our 
authorities who assert this (i.e. acceptance of 
testimony).” 


(Bahrur Raa-igq, Vol. 2, page 266) 


T 


Bal; 


A faasiq is one who flagrantly transgresses the laws of Allah 
Ta ala. One who neglects his Fardh Salaat; one who does not regu- 
larly perform his Salaat in jamaat; one who wears short trousers 
exposing his thighs in public; one who shaves or cuts his beard and 


one who generally indulges in sin openly is termed a faasiq 
MASTURUL HAAL 


Masturul Haal or Majhulul Haal is a person whose moral 
condition is not known. According to some authorities of the Shariah 


the testimony of a Masturul Haal regarding the sighting of t 


will be acceptable. Another authoritative view is thatthe test 
such a person will not be acceptable in the matter of hilaal sight 


The books of Islam state in this regard as follows 


“Majhulul Haal, i.e. Masturul Haal--according 
to Imaam Abu Hanifah his testimony will be 
accepted. However. according to the prominent 
view (Zaahirur Riwaayat) of the Fugaha his tes 
timony will not be accepted 

(Bahrur Raa-ig, Vol. 2, Page 2) 
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monyo 


Qs 


he nilaal 
\f 


garding Masturul Haal--according to Zaa- 
ir Riwaayat his testimony will not be accep- 
@ Hasan narrates that according to Abu 
ifah (rahmatuliah alayh) his testimony will 
lacceptable. And. this is the correct view. Soit 
appears in Muheet. Halwaani too adopted this 
wiew as it appears in Sharhun Niqaayah of 
Shaikh Abu! Makaarim.” 

‘Fataawa Alamghiri, Voi. 2, Page 198) 


uthoritative rulings regarding the Masturul Haal, the 
fama hearing testimony on the sighting of the hilaa! may 

;cretion and if they feel convinced of the truth of the 
his testimony may be accepted 


JAMM-E-GHAFEER 


if Was explained that when the shies are clear the i 


| Azeemun (a large group) by means of © 4 
sertitude is acquired... . , It (Jamm-e- 


g to the (accepted view of) the Math- 
Not restricted with a specific number.” 
jurrul Mukhtaar, page 92, Vol. 2) 


un Azeem--large group) is left to the 
noftheimaam..... In As-Siraaj it is 
faahirur Riwaayat no specific number 


tis fifty men. It has also been said that it 
the Majority in a neighbourhood. Again it 
i said, from every Musjid (in a locality) 
io, ... . Of all these versions the cor- 
4s that it is left to the discretion of the 


; (Shaami, Vol 2, page 92) 
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during that time. in otherword: 
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mentioned by the various Fugahe 
Jamm-e-Ghefeer to a fixed! t 
said in Bahrur Raaiq 

According to Muham 
authority considers t 


ts . ma, , ~r 
e&.32 iarge p)a 


Thus, the numb 
be Jamm-e-Ghafeer w 
possibie to fixany 
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me moral cor 
factors whicn the imaam £3 
consiceration in Me 


CONFUSION OF THE GRAVE- 
WORSHIPPERS 


Wh addition to the confusion created by the modernist group 
there ie The pernicious confusion which has been initiated by the 
Oabar Pujeeri (Greve-worshipping) group. In their pamphlets on the 

"moon Controversy”. the Oabar Pujaari leaders have made several 
claims Mi jusitcation of their acceptance of dubious reports of sight 

ingsotthetiiigal lihas become necessary to reply to the contentions 
of this pernicious group of fitnah-mongers 


Even secording to their pamphlet on this issue, the circum 
siantes surrounding the dubious reports on the sighting of the hilaal 
are indeed peculiar to say the least. It seems quite clear that schemes 
have been engineered by the Oabar Pujaaris to celebrate Eid ona day 
ahead of those whom they term Wahhaabi Kaafirs. Such schemes of 
evil Should Hot really perturb anyone. inspite of the confusion and 
mischiet spread by the grave-worshippers, our advice is that they 


should be ignored and be left to their own device of dhalaal (deviae 
ton), The Glame-e-Hagg should not react to the machinations of this 
pernicious group. if they wish tocelebrate their “eid” a day ahead ora 


“the Shari Eid, let them proceed with their act. The 
dagq should remain steadfast on the Shariah and execute 
he affairs strictly in conformity with Shar'i demands regardlessof 
es of such commanded steadfastness. If the people ot 
celebrate eid in conflict with the Shariah or ee 
gan without Shar’i sanction, the Ulama-e-Hagg © 
should notiseeKct6 join them for the sake of “unity”. Such flimsy and 
baatil “unity” is of peemunetanice. 


Betis of the moon has been reported 
gt of the city or from a high altitude, the 
$8 Of even one single women in such a 
will be accepted. 

(Durre-Mukhtaar, etc.”’) 


7 ferrors in the above passage have been reproduced 
fet of the Qabar Pujaaris and are not those of 


latement has been cited by the Qabar Pujaaris to 
tance of the ‘testimony’ of a single person inspite 
een absolutely clear in Natal, Transvaal and 
iti pamphiet mentions the reported sightings of a 
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“in Zaahirur Riwaayat the large group has not 
been fixed witha specificnumber..... Accor- 
ding to Imaam Muhammad the number of few 
and many will be left to the discretion of the 
Imaam. So is it said in Badaai’.” 

(Bahrur Raaigq, Vol. 2, page 269) 


“Rectitude is that which has been narrated from 


Imaam Muhammad as well as Imaam Abu : : : > 
Yusuf: That the reports should pour in abun B Claims in justification of their acceptance of dubious reports of sight- 
4 4 - o> 


dance from every side.” ilaal, It has become necessary to reply to the contentions 


(Fathul Qadeer) 3 zt aye 
q : Naccording to their pamphlet on this issue, the circum- 


“The most authoritative view is to leave it tothe ars : 
; Ounding the dubious reports on the sighting of the hilaal 


discretion of the Imaam because of the variance 
of truthfulness in people.” 


(Sharhun Niqaayah, Vol. 1 page 171) nengineered by the Oabar Pujaaris to celebrate Eid ona day | 


‘whom they term Wahhaabi Kaafirs. Such schemes off 


There is no conflict in the various views cited here regarding 
the meaning of Jamm-e-Ghafeer. The principle here, as mentioned 


meani ad by the grave-worshippers, our advice is that they 
earlier, is ‘the discretion of the Imaam, the Qaadhi, the Mufti or the 


ored and be left to their own device of dhalaal (devia 


Ulama dealing with the matter.’ Thus, in |maam Abu Yusuf's time, the i : IF Haqg should not react to the machinations of 
number 50 was considered an adequate definition for Jamm-e- ji ciou they wish to celebrate their “eid” a day ahea 
Ghafeer. According to Khalf Bin Ayyub the number 500 was small iam tw er Shar’i Eid, let them proceed with their act 
during that time. In otherwords, 500 personsinacitysuchasBalkh ame t he ld remain steadfast on the Shariah and ey 
during that time was notregarded asa Jamm-e-Ghafeer. Thevarious  § eir | ictly in conformity with Shar’i demands regar 
interpretations indicate with clarity that the differences in numbers J q en if such commanded steadfastness. If thep 
mentioned by the various Fuqaha were nottorestrictthedefinitionot [i de 1 rate eid in conflict with the Shariah or 
Jamm-e-Ghafeer to a fixed number of persons for alltime. Hence, itis iim nent adhaan without Shar’i sanction, the Ulama-e=He 
said in Bahrur Raaia: ; 2 d not si oin them for the sake of “unity”. Such flim 3 
“According to Muhammad whatever the ruling E nity f 4 


authority considers to be abundant will be so + ~—__ {ntheir pamphlet the AhI-e-Bid’ah cite the following stater 
(i.e. a large group) and whatever he considers to rtain F 3 
be few will be less (i.e. will not be Jamm-e 
Ghafeer).” 


Thus, the number of persons which the Ulama in our time consider to 

be Jamm-e-Ghafeer will be regarded as such, otherwise not. It is not 
ossible to fix any specific number for Jamm-e-Ghafeer for all places Le f 

in view of a wide Cariety of circumstances prevailing at different (Durre-Mukhtaar, etc.”) a 
places, Differences in the sizes of the Muslim communitie = (th rrors in the above passage have been reproduced ~ 
places, preponderance of fussaagq, lack of Deeni interest, variat . a om the o mphlet of the Qabar Pujaaris and are not those of ~ 
the moral condition of the different Muslim communities, etc., areall 7m 1e authors of this a 


factors which the Imaam/Qaadhi/Mufti or Ulama will | ‘Statement has been cited by the Qabar Pujaaris te i 


into consideration in their interpretation of Jamm-e-Ghafee i a +s ee tance of the ‘testimony’ of a single person inspite! 
been absolutely clear in Natal, Transvaal and 
id ati pamphlet mentions the reported sightings o 
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mama 


septed. ; And, it does not 
Yeor from outside the city and he 
1 he hilaal, verily, his shahaadat will 
yat.” 
vy Vol. 2, page 80) 
irur Riwaayat is that there is nodiffer 
Putskirts--Mi'raaj, etc ” 
i, Vol. 2, page 93) 
len the city-dwellers and the pers 


he city. 
. Vo 1. 1, page 196) 
ee between the people of 


to Zaahirur Riwaayat. The 
@hiaawi is in conflict with 


ce in the non-acceptability 
ween city-dwellers and the 
fom outside the city when 


per, Vol. 2, page 252) 


Zaahirur Riwaayat there is no 
‘the city and the outside of 


a 


a ta@awi is adopted also by Karkhi, Murgh- 
14, tis decidedly a minority view in conflict 


‘pious people saw the moon 
n and if there is no Qadi/Alim 
the people should accept their 
ite Eid. (Aalamgiri)” 
i@rration for the farcical process adopted 
sir acceptance of a report made by one man 
Furthermore, the abovementioned trans 
Bet transiation of the statement appearing 


man, his wife, daughter and two nephews, it does not state whet! 


testimony (shahaadat) was obtained from them or not. The furthest it 


goes is to assert that the man in question “admitted” that he and! 
family sighted the hilaal of Eid. What they mean by ‘admitted 
besides amusing, downright stupid. For the Eid hilaal, Shahaada 
(testimony) is essential--a vital requirement for the confirmatio: 
the sighting. Then, assuming that this man did testify, his testim¢ 
is not representative of ‘shahaadat’ which the other sighters we 
supposed to have given. Thus, assuming that the man did testify 
testimony will be the shahaadat of a single person. It serves abs: 
lutely no Islamic purpose to assert that “he admitted” that his wife 
daughter and nephews also sighted the moon. Such ‘admission 
nothing but inadmissable hearsay. 


The pamphlet also claims “Various other sightings wer 
reported from Shallcross, Laudium, etc But, what is the pri 
for these sightings? The dubiosity of these reported sighting 
accepted on the basis of personal desire--without Shar’i Shahaadat 
iS just as dubious and peculiar as the Hazelmore sighting 


Now since the Qabar Pujaari group managed to have the 
‘admission’ (which is not shahaadat) of a single person when the 
skies throughout the country were clear, they had to dig out the 
narration of the acceptability of a single sighting of a person outside 
the city or on a high place. It is, therefore, necessary to explain this 
version of certain Fuqaha. Regarding this particular narration, the 
following facts should be noted: 


* The view of the validity of the sighting of one man is the opinion of 
Imaam Tahaawi who is also among the Hanafi Fugaha 


* This view of Ilmaam Tahaawi applies to only the Ramadhaan hilaal 
It does not concern the Eid hilaal while the pamphlet of the Bid’ati 
group pertains to “THE EID MOON CONTROVERSY”. Imaam Tahaaw 
presented his view in regard to the Ramadhaan hilaal, not the Eid 
hilaal. 


* The view of Imaam Tahaawi conflicts with the ruling 
Jamhoor Fugahaa and with Zaahirur Riwaayat. This view | 
been acted on by the overwhelming majority of the Ummah 
earliest time. The rule always was Jamm-e-Ghafeer if the s 
clear. 


Since the view of Imaam Tahaawi represents a minorit 
ion which conflicts with the authoritative rulings of the 
Fugaha of the Ummah, it is not permissible for us in this da 
under present circumstances to discard the centuries-old Fatwa « 
the Shariah and opt for |lmaam Tahaawi's view. There is absolutely nc 
pressing need for its adoption. Once again we remind reader: 
this minority view applies to only the Ramadhaan hilaal 
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Tahaawi, the author of this view did not extend his ruling to the Eid 


al as the pamphlet of the Oabar Pujaaris seek to convey 


Se Bieserding this minority view, the authorities of the Shariah 
State 


fone person testifies to the Sighting of the hilaal (when the sky is 

r) his testimony will not be accepted And, it does not 

latter if this man is from the city or from outside the city and he 

tes ifies regarding the sighting of the hilaal, verily, his shahaadat will 
B: accepted i in Zaahirur Riwaayat.” 


(Badaaius Sanaa’, Vol. 2, page 80) 


(Shaami, Vol. 2, page 93) 


No difference between the city-dwellers and the person 
from outside the city.” 
(Hidaayah, Vol. 1, page 196) 
“There is no difference between the people of 
he city and the one whocomes from outside the 


y is not overcast.” 
_(Fathul Qadeer, Vol. 2, page 252) 


ler Fugaha, it is decidedly a minority view in con 
d practice of the Ummah. Furthermore, it appliest 
aan hilaal. a 


iphlet the Qabar Pujaari jamaat cite the following 


village two pious people saw the moon 
ear horizon and if there is no Qadi/Alim 
ify before, the people should accept their 
ind celebrate Eid. (Aalamgiri)” 


nstances. Furthermore, the abovementioned tre 
t. The correct translation of the statement ap peal i 


“When two men report in the matter of the 
Shawaal! hilaal in a village and the sky Is over 
cast, and there is neither appointed ruler nor 
qaadhi in the village, then there is nothing 
wrong for the people (of the village) to make fitr 
(i.e. cease fasting and celebrate Eid). So is it 
(said) in Zaahidi. And, adaalat is a condition (for 
accepting the report of the two men). So does it 
appear in Sharhun Niqaayah." 
(Alamghiri, Vol. 1, page 198) 


in regard to sighting the hilaal of Ramadhaan in a village, the follow 
ing appears in Alamghiri: 


“Regarding the village, when one of them (i.e. of the village-folk) sees 
the Ramadhaan hilaal, he should testify in the village-Musjid. It then 
becomes incumbent on the people to fast on the strength of his word 
after it has been established that the man is an aadil and when there 
is noruler({or Qaadhi/ Mufti) i in whose presence he can testify. Soisit 
said in Al-Muheet.” 

{Alamghiri, Vol. 1, page 197) 


A grave error which has been committed by the Qabar Pujaaris 
in presenting the ruling which pertains to a village where there is no 
Mufti/ Qaadhi to hear testimony is their statement, “on clear hori- 
zon”. Fatawa Alamghiri does not say “onaclear horizon”. The partic- 
ular case referred to by the Qabar Pujaari pertains to the occasion of 
overcast skies when visibility is poor and difficult. From the correct 
translation given by us above, it will be seen that the narration in 
Alamghiri states that the report of two aadil men in a village will be 
acceptable when the sky is overcast. The statement, “on a clear 
horizon” is an interpolation of the Qabar Pujaaris to present some 
substantiation for their acceptance of the single report of the sighting 

of Hazelmore reported in extremely dubious circumstances 


The Qabar Pujaari group added the following rejoinder to their 
incorrect citation of Alamghiri: 


“\t is not necessary for them to go out in search 
of a Qadi/Imaam or Moulvi.” 


This comment is not a statement from Alamghiri. It is the comment 
made by the Oabar Pujaari authors of the pamphlet. By this comment 


they have sought to justify their acceptance of the single report which 
they claim emanated from Hazelmore. lf there was no need for a 
Qadi/imaam or Moulvi then what was the purpose of summoning the 
galaxy of 20 Bid’ati molvies and deliberating the matter until mid- 
night? When there was no need for a ‘moulvi’ in the case of the single 


sighting in the ‘village’ of Verulam then why was the |Imaam 
Verulam Mosque so hesitant and scared to make his proclama 
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of the 
on of 


vith? If the single report had any Shar‘i value then why all 
Grate activity to get the report accepted by a galaxy of 20 

Shipping moulvis? If the Alamghiri ruling (which we and al! 
iqg accept) was indeed applicable to the sighting reported 
8 Hazelmore man, then why did the Imaam of the Mosque 
his announcement, especially when he was not even 
ince according to the Bid’ati comment there is no need for 


Ous Circumstances in the Verulam Mosque, the Qabar 
the narration of Alamghiri and that too, incorrectly as 
above. 


ling pertaining to the acceptance of the report made by® 
1) persons in a village where there is no Mufti, ete 
ite in the type of situation which we have here in South 
r hearts the Oabar Pujaari moulvis are fully aware 
By Considered it necessary and expedient to orga 
low Which they did when the man from Hazelmors 
ig in the dubious circumstances and in the pec 
in their pamphiet. The ruling stated in Alamghit 
S of the Shariah concern such villages which am 
fies with any Shar’i judicial or Ulama body. Such 
which does not fall under the jurisdiction of any 
ama grouping nor is there a Qaadhi there, has ne 
4 commencing Ramadhaan on the report of é 
a ndon the report of TWO aadil males when tha 
Village shall celebrate Eid. A village in such 
ted as an example to be followed by large cities 
ifS are organized through the agency of a Mufti 
lation as is the situation in South Africa 


ction of the Jamiatul Ulama’s(i.e. the Jamiatul 
ition of the meaning of Jamm-e-Ghafeer, the 
ays in its pamphlet 


ict of 50 witnesses according to 
sm Abu Yusuf has never been the criterion 
ermine the validity of the sighting of the 
by the Great |maams. This view of lmaam 


has been rejected.” 


he Oabar Pujaaris? Let the Grave-Worshippers 
ntention, Furthermore, it was never claimed by 
f Natal that the view of Imaam Abu Yusuf is “the 
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“When two men report in the matter of the 
Shawaal hilaal in a village and the sky is over- 
cast, and there is neither appointed ruler nor 
qaadhi in the village, then there is nothing 
wrong for the people (of the village) to make fitr 
(i.e. cease fasting and celebrate Eid). So is it 
(said) in Zaahidi. And, adaalat is a condition (for 
accepting the report of the two men). So does it 
appear in Sharhun Niqaayah.” 
(Alamghiri, Vol. 1, page 198) 
In regard to sighting the hilaal of Ramadhaan in a village, the follow 
ing appears in Alamghiri: 


“Regarding the village, when one of them (i.e. of the village-folk) sees 
the Ramadhaan hilaal, he should testify in the village-Musjid. It then 
becomes incumbent on the people to fast on the strength of his word 
after it has been established that the man is an aadil and when there 
is no ruler (or Qaadhi/ Mufti) in whose presence he can testify. Soisit 
said in Al-Muheet.” 

(Alamghiri, Vol. 1, page 197) 


A grave error which has been committed by the Qabar Pujaaris 
in presenting the ruling which pertains toa village where there is no 
Mufti/ Qaadhi to hear testimony is their statement, “on clear hori- 
zon”. Fatawa Alamghiri does not say “on aclear horizon”. The partic- 
ular case referred to by the Qabar Pujaari pertains to the occasion of 
overcast skies when visibility is poor and difficult. From the correct 
translation given by us above, it will be seen that the narration in 
Alamghiri states that the report of two aadil men in a village will be 


acceptable when the sky is overcast. The statement, ” 


on a Clear 
horizon” 


is an interpolation of the Qabar Pujaaris to present some 
substantiation for their acceptance of the single report of the sighting 
of Hazelmore reported in extremely dubious circumstances 


The Qabar Pujaari group added the following rejoinder to their 
incorrect citation of Alamghiri: 


“It is not necessary for them to go out in searct 
of a Qadi/Imaam or Moulvi.” 


This comment is not a statement from Alamghiri. It is the 


comment 
made by the Oabar Pujaari authors of the pamphlet. Byt! ment 
they have sought to justify their acceptance of the single report which 
they claim emanated from Hazelmore. |f there was | eed for a 
Qadi/|Imaam or Moulvi then what was the purpose of sun g the 
galaxy of 20 Bid’ati molvies and deliberating the matt nid- 
night? When there was no need for a moulvi’ in the case of the single 
sighting in the ‘village’ of Verulam then why was the | f the # 
Verulam Mosque so hesitant and scared to make his proclamation of 
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jg accept) Was indeed applicable to the sighting reported 
azelmore man, then why did the |maam of the Mosque 

nnouncement, especially when he was not even 
cording to the Bid’ati comment there is no need for 
jo Gut in Search of a ‘moulvi’ or ‘imaam’? Indeed, the 
proceedings initiated by these people indicates a 
ice the celebration of a farcical eid solely to create 
hibit their aversion and malice for those Ulama who 
dabi. Now to justify their indefensible acceptance of 
"which @manated from Hazelmore and manifested 


“persons in a village where there is no Mufti, ete 
fe in the type of situation which we have here in South 


g in the dubious circumstances and in the pect 
)their pamphlet. The ruling stated in Alamghit 


ch does not fall under the jurisdiction of any 
@ grouping nor is there a Qaadhi there, has n@ 


}and on the report of TWO aadil males when the 
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fon as is the situation in South Africa. 


re. ection of the Jamiatul Ulama’s(i.e. the Jamiatul 
ion of the meaning of Jamm-e-Ghafeer, the 
S in its pamphlet: 


t of 50 witnesses according to 

Yusuf has never been the criterion 
ve the validity of the sighting of the 
e Great Imaams. This view of |lmaam 


has been rejected.” 
he Qabar Pujaaris? Let the Grave-Worshippers 
tention. Furthermore, it was never claimed by 


f Natal that the view of |lmaam Abu Yusuf is “the 


criterion”. The view of Ilmaam Abu Yusuf represents one of the 
number of authoritative meanings of Jamm-e-Ghafeer (Large 
Group). It was not contended by the Jamiatul Ulama of Natal that fifty 
sighters is an imperative necessity for the confirmation of the sight 
ing. The view of Imaam Abu Yusuf merely serves to indicate that one 
or two persons do not constitute Jamm-e-Ghafeer which is a neces 
Sary condition when the skies are clear. Imaam Abu Yusuf's view ir 
fact seems more appropriate in this time in a region such as Nata! 
where there is a large concentration of Muslims. Numerous Muslims 
made it a point of sighting the Eid moon and this is the general 
practice. But, inspite of clear skies throughout the country and inspite 
of thousands of Muslims searching for the hilaal throughout the 
country, dubious reports are received in peculiar circumstances from 
members of the grave-worshipping sect. The Oabar Pujaaris cannot 
expect the Jamiatul Ulama to adopt their view of one or two reports 
and reject the view of Imaam Abu Yusuf--a view which suits the 
conditions and circumstances in the Natal area. 


It is grossly erroneous to claim that the view of Imaam Abu 
Yusuf has been rejected. The Fuqaha have not rejected his view. His 
view is enumerated among the various other authoritative views 
Although there is no Shar’i incumbency in decreeing the view of 
Imaam Abu Yusuf as the criterion and final interpretation of Jamm-e- 
Ghafeer, noone has theright to denigrate a group of Ulama or a Mufti 
who adopts this official view in the light of the circumstances prevail 
ing in their locality. 


While it is entirely correct to say that the number which consti- 
tutes Jamm-e-Ghafeer is left to the discretion of the Mufti/Qaadhi 
the Jamm-e-Ghafeer principle cannot be ignored on occasions of 
clear skies. The Hazelmore sightings were far too suspicious for the 
truth and the Shariah justdid not permit the acceptance of the one or 
two reports under the circumstance of clear skies which prevailed 
throughout the country at the time. 


In their explanation of an aadi/ person--a pious person--the 
Qabar Pujaaris state in their pamphlet: 


“Piety in this case includes, the person or per- 
sons referred to must not have been convicted 
of adultery or if convicted, must have repen- 
ted... 


As has been explained earlier, the attribute of adaa/at is essential for 
the acceptance of the testimony of a person reporting his sighting of 
the hilaal. The Books of the Shariah explain in detail the meaning of 
adaalat (piety) in this context. The Shar’i meaning of adaa/at a 
aadil has already been explained elsewhere in this booklet. However 
the Bid ‘atis have given adaa/at an entirely different meaning. Interms 
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ho has not been convicted of adultery or who has been 
\ ed but has repented. They did not state the source from 
i ce they obtained this definition although they have inserted the 
entin inverted commas conveying the idea that this is the view 
pacieh. But, the Books of the Shariah do not describe an aadii/ 


as repented.” 
_ (Fataawa Alamghiri, Vol. 1, page 198) 


“those who testify as to their sighting of the 
Jaal) should be Muslims, free, sane, adult and 
jould not be Mahdood fi qazf.” 

(Badaaius Sanaa’, Vol. 2, page 81) 


(Qazi refers to a person who was flogged 80 lashes on™ 
laccused a woman of adultery while he was unable 
‘his accusation with four aad// male witnesses. Such ay 
nony is not acceptable according to the Jamhoor Fug= 
'has repented. But, the Qabar Pujaaris have construed) 
fil Qa azfto mean a person who has ‘not been convicted of 
nvicted, must have repented’. This is incorrect ir } 


me we have the Oabar Pujaaris embroiled in 
@ of fitnah and fasaad. On the other extreme we 
ind semi-modernist groups playing their own 
halaal. Among these deviated groups we have 
cognition in the Muslim community. In its mad 
© for leadership and recognition in the Muslim 
h Africa, this group of modernists and semi- 
religious miscreants has come up with its idea 
ocal Muslim community and celebrate Eid and 
h announcements emanating from Saudi Ara- 
ip has no other work besides the creation of 
1 the community. 


criterion”. The view of Imaam Abu Yusuf represents one of the 
number of authoritative meanings of Jamm-e-Ghafeer (Large 
Group). It was not contended by the Jamiatul Ulama of Natal that fifty 
sighters is an imperative necessity for the confirmation of the sight 
ing. The view of lmaam Abu Yusuf merely serves to indicate that on 
or two persons do not constitute Jamm-e-Ghafeer which is a nece 
Sary condition when the skies are clear. |maam Abu Yusuf's view 
fact seems more appropriate in this time in a region such as Nata 
where there is a large concentration of Muslims, Numerous Musli! 
made it @ point of sighting the Eid moon and this is the genera 
practice. But, inspite of clear skies throughout the country and inst 
of thousands of Muslims searching for the hilaal throug! 
country, dubious reports are received in peculiar circumstance 
members of the grave-worshipping sect. The Qabar Pujaa: 
expect the Jamiatul Ulama to adopt their view of one or two 
and reject the view of Imaam Abu Yusuf--a view which suit: 
conditions and circumstances in the Natal area 
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lt is grossly erroneous to claim that the view of Imaan 
Yusuf has been rejected. The Fuqaha have not rejected his view 
view is enumerated among the various other authoritative views 
Although there is no Shar’i incumbency in decreeing the view of 
imaam Abu Yusuf as the criterion and final interpretation of Jamm-e 
Ghafeer, no one has the right to denigrate a group of Ulama or a Muft 
who adopts this official view in the light of the circumstances preva 
ing in their locality. 


While it is entirely correct to say that the number which const 
tutes Jamm-e-Ghafeer is left to the discretion of the Mufti/Qaadh 
the Jamm-e-Ghafeer principle cannot be ignored on occasions of 
clear skies. The Hazelmore sightings were far too suspicious for the 
truth and the Shariah just did not permit the acceptance of the one or 
two reports under the circumstance of clear skies which prevailed 
throughout the country at the time 


in their explanation of an aadi/ person--a pious person 


the 
Qabar Pujaaris state in their pamphlet 


“Piety in this case includes, the person or per 
sons referred to must not have been convicted 


of adultery or if convicted, must have repen 
ted. 


As has been explained earlier, the attribute of adaa/at isess al for 


the acceptance of the testimony of a person reporting his 
the hilaal. The Books of the Shariah explain in detail the n 
adaalat (piety) in this context. The Shar’i meaning of adaalat 
aadil has already been explained elsewhere in this booklet. Howe\ 
the Bid atis have given adaa/at an entirely different meaning. | 
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amMentioned statement cited from their pamphlet, anaad// 
has not been convicted of adultery or who has been 
[ has repented. They did not state the source from 
‘obtained this definition although they have inserted the 
inverted commas conveying the idea that this is the view 
h, But, the Books of the Shariah do not describe anaadi/ 
Pujaaris have. 


io0ks of the Shariah do not state “must not have been 
adultery or if convicted, must have repented.” On the 
pauthoritative Books of the Shariah state as follows 


laalat is conditional. The testimony of 
Mahdood fil qazf is not acc eptable even if he 
repented.” 

(Fataawa Alamghiri, Vol. 1, page 198) 

i@ who testify as to their sighting of the 
i) should be Muslims, free, sane, adult and 
d not be Mahdood fi qazf.” 

peadasius Sanaa’, Vol. 2, page 81) 


c (cused a woman of adultery while he was unabil 
ac usation with four aadi/ male witnesses. Sucha 


> mean a person who has ‘not been convicted 
icted, must have repented’. This is incorrect 


in 


‘semi-modernist groups playing their own 
laal. Among these deviated groups we have 

s0gnition in the Muslim community. In its mad 

8 for leadership and recognition in the Muslim 
Africa, this group of modernists and semi- 

ligious miscreants has come up with its idea 
local Muslim community and celebrate Eid and 
announcements emanating from Saudi Ara- 
has no other work besides the creation of 
community. 


In its desire to hoist itself on the community this gr 
entirely deviated from the Shariah and is announcing plans | 
its Eid celebration with announcements made in Saudi A’ 
Muslim community should beware of the path of dhalaa 
which this group is plodding. It is incumbent on Muslin 
country to follow their Ulama and ignore the un-!slam 
pursuing their lustful goal of self-aggrandizement at the « 
imaan and Islam. 


They seek to befog the minds of the ignora 
unity--unity of Eid celebration throughout the world 
has never been propagated by Islam nor was it ever achi¢ 
will it ever materialize. This group is merely augmenti: 
ent dissension and adding further fuel to the mischie 
regard to the hilaal-issue. 


In most cases this deviate group will be celebrat 
days earlier than the Muslims in this country. It has bee 
that in Saudi Arabia Eid and Ramadhaan usually are tw 
we celebrate these occasions in South Africa. Even this 
while the 10th Zil Hajj will be on Monday in South Africa 
Saturday in Saudi Arabia. If Saudi Arabia is following the dire 
astronomers in determining the commencement of 1 
months, then such action is haraam 


We have thus far not been apprized of the argu 
baatil group. As soon as we have their arguments, w 
Allah, issue a detailed statement in negation of their 


SOME RULES PERTAINING TO 
THE HILAAL 


it is incumbent on Muslims to search for the hilaa 
tS 


moon) of Ramadhaan at the end of the 29th day of S 


e 
haa 
Vaal 


The testimony of a faasig (flagrant transgressor 
sighting of the hilaal is not acceptable 


€ 


The testimony of a mastoorul haal (one whose c 
known) is acceptable according to Imaam Abu H 
matullah alayh) 


if someone sees the hilaal of Ramadhaan a 
reason his testimony was rejected, he w 
day. If he does not, he will have to obse 
However, there is no Kaffaarah on hin t 
pletes thirty days for Ramadhaan and the h 
sighted, he will have to continue fasting w 

it means that he is fasting 31 days 
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“If only one person saw the hilaal for Shawaal at the end of the 
29th day of Ramadhaan, but for some reason his testimony was 


not accepted, it will not be permissible for him to abstain from 
fasting. itis incumbent on him to fast. Should he not fast, he will 
have to make Qadha. 


The hilaal for Sha baan was sighted and the month was com 
pleted With thirty days. Ramadhaan thus commenced but the 


Whilaal for Ramadhaan was not sighted. At the end of the 28th 


of Ramadhaan the hilaal for Shawaa!l was sighted. In this 
ithe people have to make Qadha of one fast 


hilaal for Sha baan was not sighted. However, the month 
completed with thirty days and Ramadhaan was com- 
ed without the hilaal of Ramadhaan being sighte d_ At the 


iould not take offence if one’s report of sighting of the 
5s not accepted by the Ulama. Non-acceptance of informa- 
garding the sighting of the hilaal is not always because of 
@r being a faasig or unreliable. At times the sighting of 
erson or even of a few persons is not acceptable tothe 
Hence, rejection of information and evidence is based 


: grounds. 


me FORECASTS OF 
iE ASTRONOMERS 


hists Usually display their preference for things” 
3p to be scientific’. They are at pains to submit the 7 
85 of the scientists. Pursuing this baneful policy, @ 
ption of astronomical calculations to determine 
at of Ramadhaan and Eid. In view of their stark 
ichings of islam, they equate forecasts of possible 
moon with actual physical sighting. They fail to 
@ between the two. They are unable to under- 
ic month commences with the actual physical act 
pon, The Shariah did not fix the rule of possible 
st of a sighting. 


to the extremes to propagate the falsehood that 
accurately forecast sightings and that if a 
port forecasts a sighting, then such a forecast 
tus)ot the Holy Writ. The following letter received 
rican Astronomical Observatory will refute the 

5 of the modernists. 
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In its desire to hoist itself on the community this group | | 
entirely deviated from the Shariah and is announcing plans to unify Be 2 ae pe 
its aulsslebration with announcements made in Saudi Arabia. The ; in 
Muslim community should beware of the path of dhalaal (deviat } £ oi é 
which this group is plodding. It is incumbent on Muslims in ti 
country to follow their Ulama and ignore the un-Islamic call: 
pursuing their lustful goal of self-aggrandizement at the exper 
Imaan and Islam. ; = 
Eeeeiialbetogithe minds of the ignorant with si . 2 day of | a@madhaan the hilaal for Shawaa! was sighted. In this 
unity--unity of Eid celebration throughout the world. But suc! _— ooneen eemeere Qacha of one fast 
has never been propagated by Islam nor was it ever achieve: 
will it ever materialize. This group is merely augmenting the 
ent dissension and adding further fuel to the mischief whict 
regard to the hilaal-issue. 


In most cases this deviate group will be celebrati: 
days earlier than the Muslims in this country. It has been 
that in Saudi Arabia Eid and Ramadhaan usually are two day 
we celebrate these occasions in South Africa. Even this year 1 
while the 10th Zil Hajj will be on Monday in South Africa, it wil 
Saturday in Saudi Arabia. If Saudi Arabia is following the dire 
astronomers in determining the commencement of the 
months, then such action is haraam. 


We have thus far not been apprized of the arguments of this 
Dbaatil group. As soon as we have their arguments, we shall, Insha 
Allah, issue a detailed statement in negation of their baati 


SOME RULES PERTAINING TO 
THE HILAAL 
é te cienticts Pursuing this baneful policy, » 


It is incumbent on Muslims to search for the hilaal (crescent ie i ; 
moon) of Ramadhaan at the end of the 29th day of Sha’baan as Z on of astronomical calculations to determine | 

1 - ae ‘Or bof Ramadhaan and Eid. In view of their stark 
The testimony of a faasiq (flagrant transgressor) regarding the aaaaigniog he teachings of Islam, they equate forecasts of possible 
sighting of the hilaal is not acceptable > 4 ‘With actual physical sighting. They fail to 4 
The testimony of a mastoorul haal (one whose condit not rr rence between the two. They are unable to under- F 
known) is acceptable according to |maam Abu Hi . @ mn onth commences with the actual physical act 
matullah alayh). i ym The Shariah did not fix the rule of possible 

| sighting or a fe ist of a sighting. 


If someone sees the hilaal of Ramadhaan alone ne = ; 
reason his testimony was rejected, he will have t . Mc the extremes to propagate the falsehood that 
day. If he does not, he will have to observe Qad! t. strono iccurately forecast sightings and that if a 
However, there is no Kaffaarah on him in this case. !f he com- § ‘Wee feport forecasts a sighting, then such a forecast 
pletes thirty days for Ramadhaan and the hilaal for ot # J usiof the Holy Writ. The following letter received 
sighted, he will have to continue fasting with the e even frican Astronomical Observatory will refute the 
it means that he is fasting 31 days ons of the modernists. 
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accepted bythe Ulama. Non-acceptance of informa- 

ithe sighting of the hilaal is not always because of 
rbeinga faasig or unreliable. At times the sighting of § 
sonor even of a few persons is not acceptable to the 
nce, rejection of information and evidence is based 
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South African Astronomical Observatory 


PO Box 9, Observaiory, 7935 South Alrica 


Telephone National (021) 47-0025 
Teiex 5-20309, Telegrams Astronomer 


international 2721 47-0025 


1988.05.11 


The whole subject of the sighting of the new moon is an extreme 


complicated one, and whether it will be sighted or not depend 
number of factors. These include, for example, the latitude 


observer, the declination (position in the sky, directly comparable t 
latitude on Earth) of the moon and the month of the year. Visibility is 
assessed on the basis of the angular separation of the moon from the 
Sun and the relative positions of the moon and the Sun with respe 

to the horizon, and since these vary due to any of the factors me 


oned, each new moon must be assessed separately 


The time between moonset and sunset is thus not the sole crite: 
for assessing visibility. However, itis extremely unlikely that the new 
moon will be seen if it sets within 25 minutes of sunset, but it should 
be seen if it sets more than 50 minutes after sunset. It is within these 


limits that the other conditions become important 


It is for these same reasons that the age of the moon is also not by 
itself a useful criterion for assessing visibility. The age does however 
set a lower limit to visibility, being about 16 hours at the equator and 
about 18 hours at-30° (the latitude of Durban). In practice, sightings 
of a moon younger than 24 hours are rare and sightings of a moon 
under 20 hours are exceedingly rare. Most sightings of the young 
moon are first made with an optical aid, such as binoculars or a 
telescope, and it is then when one knows exactly where to look that 


the crescent is seen with the naked eye. 


A further factor, which is unpredictable, which may affect a sighting 
of the new moon is the astronomical seeing, caused by turbulence in 
the upper atmosphere. You might have noticed that the stars appear 
at times to twinkle more than at other times - this is the effect of poor 


seeing. it is probably the effect of seeing, together with the fact that 
due to craters, mountains etc., the moon’s surface is not perfectly 
spherical, that the moon’s crescent shortens when near the S 


impossible to see the new moon if it is within about 10° of 


Based on the criterion of visibility, the table below : 
dicted visibility of the new moon for April to July this y 


/ = visible, x = not visible, X = very unlikely 
Cape Town Johannesbrg Durban Pt. Elizabeth 
April 16 (New at 14h00) x x 
17 < see below 


x x x x 
4a v ¥ ¥ ¥ 
14 (New at 11h14) x x x x 
. Vv r ¥ 

(New at 23h53 on 
July 13) x x x 


/ 


of the new moon at Johannesburg on April 17 is a 
$6, which means that it might have ben glimpsed if the 
bre exceptionally good. | should stress that the criteria 
ig visibility are based on many previous sightings of the 


Doth positive and negative i.e. on times it has been seen 

times that it has been looked for and not seen; thus ifa 
to the borderline between visibility and non-visibility, it J 
ile to accurately predict one way or the other. It would be § 
rest to know of sightings which are borderline cases, and 
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icant facts contained in the letter should B 
modernist juhhaal: | 


ased On many previous sightings 
moon, both positive and nega- 

and indeed any sightings of the new 
nay be useful in strengthening the criter- 
‘mining visibility.” 


je of the moon is also not by itself a 
on for assessing visibility.” 

Subject of the sighting of the new 
xtremely complicated one,.... .” 


admit to the need for actual physical sighti 9 
ly be complicated to the astronomers, 


South African Astronomical Observatory . 2 16 {New st 00h11) 


PO Box 9, Observatory, 7935 South Alrica Telephone National (021) 47-0025 H/\ ; : a 
Telex 5-20309, Telegrams Astronomer international 2721 47-0025 HAN a. E Pw at 11h14) 
1988.05.11 
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The whole subject of the sighting of the new moon is an extremely 
complicated one, and whether it will be sighted or not depends ona 
number of factors. These include, for example, the latitude of the 


observer, the declination (position in the sky, directly comparable to 


latitude on Earth) of the moon and the month of the year. Visibility is redid 

assessed on the basis of the angular separationofthe moonfromthe [NN =ssumeeuuae isibility are based on many previous sightings of the 
Sun and the relative positions of the moon andthe Sunwith respect [Ne DOWMI@GREDOTH positive and negative i.e. on times it has been seenam 
to the horizon, and since these vary due to any of the factors menti: (a =eenueemee a times that it has been looked for and not seen; thus ifa 


oned, each new moon must be assessed separately -— as bse to the borderline between visibility and non- visibilityal I 


AS b ; to accurately predict one way or the other. It would& 
e time between moonset and sunset is thus not the sole criterion ; to know of sightings which are borderline cases, 


for assessing visibility. However, it is extremely unlikely that the new : ings of the new moon may be useful in strengthen 
moon will be seen if it sets within 25 minutes of sunset, but it should ] 2 ‘ion fo termining visibility. 
be seen if it sets more than 50 minutes after sunset. It is within these 2 


< - - ‘ 
limits that the other conditions become important we Bogisusetul and satistactorily answer: 


It is for these same reasons that the age of the moonis alsonotby J ; ee: a 
itself a useful criterion for assessing visibility. The age does however, 
set a lower limit to visibility, being about 16 hours at the equator and 
about 18 hours at-30° (the latitude of Durban). In practice, sightings 
of a moon younger than 24 hours are rare and sightings of a moon 
under 20 hours are exceedingly rare. Most sightings of the young 
moon are first made with an optical aid, such as binoculars or a 
telescope, and it is then when one knows exactly where to look that 
the crescent is seen with the naked eye. The ig Significant facts contained in the letter should Bt 


A further factor, which is unpredictable, which may affecta sighting | good other nist eee: 
of the new moon is the astronomical seeing, caused by turbulencein 
the upper atmosphere. You might have noticed that the stars appear 


at times to twinkle more than at other times - this is the effect of poor }00r ; both positive and nega- 


seeing. It is probably the effect of seeing, together with the fact that § - 
due to craters, mountains etc., the moon's surface is not perfectly § a ro) 
spherical, that the moon’screscent shortens when near the Sun; itis and indeed any sightings of the new 


impossible to see the new moon if it is within about 10° of the Sun. J Mm. @ useful in strengthening the criter- 


Based on the criterion of visibility, the table below shows the pre- J ining visibility. 
dicted visibility of the new moon for April to July this year [ of the moon is also not by itself a 
r in for assessing visibility.” 
ubject of the sighting of the new 
x tremely complicated one, 
April 16 (New at 14h00) x x x x 


17 - sealbelow c i even ners admit to the need for actual physical sighti 
; Qn / be complicated to the astronomers, | €i 
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/ = visible, x = not visible, X = very unlikely 
Cape Town Johannesbrg Durban Pt. Elizabeth 
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exceedingly simple in Islam if Muslims simply follow the direction of 
Rasulullah (sallallahu alayhi wasallam), viz.: 


“Fast at the sighting of the hilaal and cease the fasting at its sighting 
lf conditions are cloudy over you, then complete the month thirty 


days.” 


UNIVERSITY OF NATAL 


THE FIRST SIGHTING OF THE NEW MOON IN MAY 1988 


The new moon will be born on 16th May but sets at 1810 SA 
time. This is 56 minutes after sunset. Because of scattered light at 
the small part of the moons disk visible it is my opinion that the 
moon will not be observed by the naked eye on Monday 16th 
and that it will be first seen after sunset (1710 hrs) on 17th May 
This does not exclude the possibility that it would not be 
observed by special instruments under good observing condi- 
tions. 


Dr. A.R.W. Hughes 

Senior Lecturer in Physics 

University of Natal 

Fellow of the Royal Astronomical Society, UK. 


THE SCHEME OF “UNIFICATION” 
OF RAMADHAN AND EID 


From certain quarters of the community, cries for the 
tion’ of Eids and commencement of Ramadhaan are being sent 
total disregard of the rules of the Shariah pertaining to the sight 
the hilaal, the transmission of the information, the confir 
the news of the hilaal, etc. In the forefront of this un-| 
unreasonable scheme is Shaikh Najaar of Cape Town and} 
known as Icsa. In this un-Islamic attempt there is no Deeni d 
In islam there is neither origin nor sanction for this schems 
reality, has been spawned by political considerations emana 
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iudi Arabia, Acting at the behest of the Raabitah, Shaikh Najaar and 

§ Icsa group are spearheading the attempt to foist on the commun- 

Wy the idea that it is Isiamically necessary for us in South Africa to 
celebrate Eid on the same day as in Saudi Arabia 

i bar 


» > This attempt is a clear deflection from the Sunnah of Rasulul 
ah (sallallahu alayhi wasallam), his Sahaabah and the Ummah. This 
"isindeed the first time in the history of Islam that such an attempthas 
=been made. Never in the history of Islam, from the very inception of 
"islam, was there ever instituted any measures for the unification of 
‘Eid throughout the Islamic Empire. Not even at the time when the 
mic Empire was governed by a single authority--by a single 
ul Mu ‘mineen--was such an attempt ever made. The Khulafa 

fashideen, despite their zeal for Islam and their exceptionally 
) degree of Taqwa and spirit of Jihaad, never ever issued orders 
Eid and Ramadhaan tocommence on the same day throughout the 
mic Empire. If there was any merit, any virtue, any goodness in the 
ne Which the protagonists of misconceived unity and unification 
bouring to introduce in the Muslim community, then the 
ata-e-Raashideen would have been the very first to have ordered & 


for! 


1s 


World. The Khulafa-e-Raashideen held both political and spir- 
pntro! over the Ummah in all the lands of Islam. But, every 
junity was left to decide its own Eid and Ramadhaan j 
e Raabitah, being the front of the Saudi government, has ng 
er the Muslims of the different lands. The Raabitah hasme 
Nn So far as administering orders to the Ummah is om 
he Raabitah’s influence and control are restricted toits Um 
those on its payroll. The Muslim community is undenme 
atever to conform to the decisions of the Raabitah and 
ifrican rubber stamp in the form of Icsa. 


abitah’s resolution in this regard is in conflict with the 
ince, Icsa in its endeavour to introduce the orders of its 
‘uth Africa, is trailing along in a direction in total conflict 
inah. What is the Islamic proof for the desire to hoist the 
aabitah over the heads of Muslims in South Africa? By 
i Daleel has it become incumbent on South African Mus-~ 
pulsorily follow an announcement of Eid or Ramadhaan © 
udi Arabia? Eid and Ramadhaan commence with the® 
| of the hilaal sighting or with the completion of thirty 
amic month. If news of a sighting is obtained reliably in 
able to the Shariah, then such news will be acceptable to 
S of the Hanafi Math-hab. However, such news, even if 
i@ply, Cannot be compelled on the followers of a Math 
i Goes not permit information from far off regions, the 

th-hab being significant in its rejection of the sightings of 
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“Fast at the sighting of the hilaal and cease the fasting at its sighting 
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THE FIRST SIGHTING OF THE NEW MOON IN MAY 1988 


The new moon will be born on 16th May but sets at 1810 SA 
time. This is 56 minutes after sunset. Because of scattered light at 
the small part of the moons disk visible it is my opinion that the 
moon will not be observed by the naked eye on Monday 16th 
and that it will be first seen after sunset (1710 hrs) on 17th May. 
This does not exclude the possibility that it would not be 
observed by special instruments under good observing condi- 
tions. 


Dr. A.R.W. Hughes 

Senior Lecturer in Physics 

University of Natal 

Fellow of the Royal Astronomical Society, UK. 
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From Certain quarters of the community, cries for the 
tion’ of Eids and commencement of Ramadhaan are being sent 
total disregard of the rules of the Shariah pertaining to the sig! 
the hilaal, the transmission of the information, the confirmat 
the news of the hilaal, etc. In the forefront of this un-lslan 
unreasonable scheme is Shaikh Najaar of Cape Town and | 
known as Icsa. In this un-|lslamic attempt there is no Deenid 
In Islam there is neither origin nor sanction for this scheme wt 
reality, has been spawned by political considerations emanat 
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_ Saudi Arabia. Acting at the behest of the Raabitah, Shaikh Najaar and 
‘his Icsa group are spearheading the attempt to foist on the commun- 
ity the idea that it is Islamically necessary for us in South Africa to 
celebrate Eid on the same day as in Saudi Arabia. 


+ » This attempt is a clear deflection from the Sunnah of Rasulul- 
Jah (sallallahu alayhi wasallam), his Sahaabah and the Ummah. This 
uisindeed the first time in the history of Islam that such an attempt has 
"been made. Never in the history of Islam, from the very inception of 
Islam, Was there ever instituted any measures for the unification of 
id throughout the Islamic Empire. Not even at the time when the 
islamic Empire was governed by a single authority--by a single 
Ameerul Mu’mineen--was such an attempt ever made. The Khulafa- 
t shideen, despite their zeal for Islam and their exceptionally 
thigh degree of Taqwa and spirit of Jihaad, never ever issued orders 
for Eid and Ramadhaan to commence on the same day throughout the 
Jamic Empire. If there was any merit, any virtue, any goodness in the 
me which the protagonists of misconceived unity and unification . 
bouring to introduce in the Muslim community, then the 2 
afa-e-Raashideen would have been the very first to have ordered 
md Ramadhaan to commence on the same days all over the 
Vslamic world. The Khulafa-e-Raashideen held both political and spire 
“itual control over the Ummah in all the lands of Islam. But, every 
‘community was left to decide its own Eid and Ramadhaan. 
; 1 e Raabitah, being the front of the Saudi government, e) 
er the Muslims of the different lands. The Raabitah has ne 
in so far as administering orders to the Ummah i§)¢on 
ie Raabitah’s influence and control are restricted to itSunde 
those on its payroll. The Muslim community is un 
atever to conform to the decisions of the Raabitahand 
rican rubber stamp in the form of Icsa. ; 


abitah’s resolution in this regard is in conflict with ‘he 
e, Icsa in its endeavour to introduce the orders | 
Africa, is trailing along in a direction in total co 
hh. What is the Islamic proof for the desire to hoist the 
abitah over the heads of Muslims in South Africa? By 
ileel has it become incumbent on South African Mt 
Isorily follow an announcement of Eid or Ramadt 

Arabia? Eid and Ramadhaan commence with the 
f the hilaal sighting or with the completion of thirty 
lamic month. If news of a sighting is obtained reliably in™ 
ble to the Shariah, then such news will be acceptableto 
yf the Hanafi Math-hab. However, such news, evenif | 
reliably, cannot be compelled on the followers of a Math- 
in does not permit information from far off regions, the® 
fath-hab being significant in its rejection of the sightings Of 
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It is not at all surprising that a body such as Icsa is canvassing 
this idea since there is a great dearth of Deeni Knowledge in the rank 
of that body. However, the Raabitah is an organization which su 
posedly consists of many learned people. But, inspite of this fact 
abundantly clear that the Raabitah has ignored the Shariah in havi 
adopted this resolution of the unification of Eids aleng the terms of 
the Raabitah, viz., Eid to be celebrated in all places when the 
announcement emanates from Saudi Arabia. What if Muslims here 

in South Africa sight the hilaal a day before Saudi Arabia? W 
Muslims have to overlook the Shar’i reality of the commencement 
the month and delay the new month by a day in anticipation of the 
announcement by the Raabitah? What if reliable news of a sight 


reaches us from Pakistan or India or Mauritius a day before Eid | 
Saudi Arabia? 


tn a booklet on this question, Shaikh Abdullah lbn Muhamma 
ijn Hameed of Musjidul Haraam in Makkah Mukarramah, present: 
conclusive and detailed Islamic proofs to refute the validity and t! 
deviation of the move to impose the sighting of Saudi Arabia or of 
other single place on all the Muslims of the world. For the benefit 
Shaikh Najaar, his Icsa and others, we shall cite extracts from t! 
honourable Shaikh’'s booklet to indicate the Shariah’s rejection of the 
unholy conspiracy of ‘unification of Eids’. 


In his treatise in refutation of the Raabitah’s resolution 
imposing Ramadhaan and Eid on ali Muslims of the world on 
basis of a sighting in a single place, the Shaikh cites the following 
authentic Hadith which appears in most authoritative books of the 
Shariah: 


*“Kuraib narrates that Ummul Fadhl Bintil Haarith sent him on 
an errand to Muaawiyah in Shaam (Damascus). He (Kuraib) 
said: ‘I went to Shaam and fulfilled her need. The Ramadhaa 
hilaal dawned on me while I was in Shaam. | saw the hilaal on 
Friday night. I then arrived back in Madinah towards the end 
of the month (of Ramadhaan). Abdullah Ibn Abbaas questi- 
oned me and spoke about the hilaal, saying: ‘When did yousee 
the hilaal?’ I said: “We saw it on Friday night.’ He said: ‘Did yo 
(yourself) see it?’ I replied: “Yes, and the people saw it and fasted 
and Muaawiyah fasted.” He said: “But, we saw it Saturday 
night. Hence we shall continue fasting until we complete t! 
days or we see it (after 29 days).’ 

I said: “What! Is the sighting and the fasting of Muaawly 
sufficient?’ He said: ‘No. This is the way Rasulullah (sal 
alayhi wasallam) commanded us.” 


Commenting on the abovementioned Hadith, the Shaikt 


“This is explicit in that for every city is its sighting. T! 
ment of Ibn Abbaas, viz., “So has Rasulullah (sallalla 
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wasallam) commanded us.’, indicates that this fact (of every 
place having its own sighting) is a matter which is established 
On the authority of Rasulullah (sallallahu alayhi wasallam) 

Ibn Abbaas did not reject the news of Kuraib because of it 
being the report of a solitary person, for if this was the case he 
would have written to Muaawiyah questioning him about the 
Sighting of the hilaal at his end or Muaawiyah would have 
Written to the people of Madinah informing of the confirma 

tion of the sighting of the hilaal at their end on Friday night to 
enable them to make qadha of that day’s fasting which they (the 
people of Madinah) did not observe (on account of them not 
having seen the hilaal). When nothing of this sort occurred, it is 
Wa clear indication that for every place is its own sighting as was 
wihe practice during the age of Rasulullah (sallallahu alayhi 
Wasallam), and the age of his Khulafa because they did not 
Nwrite to the different regions (regarding the sighting of the 
ihilaal) and because the people of other regions did not write to 
hem (the Khulafa) regarding the sighting of the hilaal inspite 
Not their zeal for the Deen and their eagerness for good.” 


he statement of Ibn Abbaas (radhiallahu anhu): ‘So has 
@sulullah (sallallahu alayhi wasallam) commanded us.’, sub- 
intiates that the people of Madinah did not terminate fasting 
virtue of the sighting of the people of Shaam. The basis for 
is being the Hadith of Rasulullah (sallallahu alayhi wasal- 
= Do not fast until you have seen the hilaa! and do not end 
‘fasting until you have seen it... .” 


fh states the Maaliki position regarding sighting of the hilaaly 


‘The view of the authoritative Maaliki Ulama: Ibn Abdul 
States in Tamheed: ‘There is consensus among the Ulama 
ghting will not be taken into consideration in respect of 
iplaces such as Khuraasaan and Andalus because every 
§ its own hukm (law) as it is mentioned in the Hadith. 
of the hilaal will be considered in respect of nearby 


tion to the Hadith of Ibn Abbaas, which has been 
med earlier, Ghassaani and Hareeri cite the following 


ath: 


speople of Najd informed Rasulullah (sallallahu alayhi 
fallam) that their sighting was a day earlier than the sighting 
speople of Madinah. Rasulullah (sallallahu alayhi wasa)- 
Said to them: “For every city is its sighting.” 


Bn of the move to impose the sighting of one region on all 
Shaikh states: 


it is not at all surprising that a body such as Icsa is canvassing 
this idea since there is a great dearth of Deeni Knowledge in the ranks 
of that body. However, the Raabitah is an organization which sup 
posedly consists of many learned people. But, inspite of this fact, it 
abundantly clear that the Raabitah has ignored the Shariah in having 
adopted this resolution of the unification of Eids along the terms of 
the Raabitah, viz., Eid to be celebrated in all places when the 
announcement emanates from Saudi Arabia. What if Muslims here 
in South Africa sight the hilaal a day before Saudi Arabia? Wil 
Muslims have to overlook the Shar’i reality of the commencement of 
the month and delay the new month by a day in anticipation of th. 
announcement by the Raabitah? What if reliable news of a sightin 
reaches us from Pakistan or India or Mauritius a day before Eid ir 
Saudi Arabia? 


in a booklet on this question, Shaikh Abdullah Ibn Muhammad 
ibn Hameed of Musjidul Haraam in Makkah Mukarramah, present: 
conclusive and detailed Islamic proofs to refute the validity and the 
deviation of the move to impose the sighting of Saudi Arabia or of ar 
other single place on all the Muslims of the world. For the benefit of 
Shaikh Najaar, his icsa and others, we shall cite extracts from the 
honourable Shaikh’s booklet to indicate the Shariah’s rejection of the 
unholy conspiracy of ‘unification of Eids’. 


In his treatise in refutation of the Raabitah’s resolution of 
imposing Ramadhaan and Eid on all Muslims of the world on the 
basis of a Sighting in a single place, the Shaikh cites the following 
authentic Hadith which appears in most authoritative books of the 
Shariah: 


“Kuraib narrates that Ummul Fadhl Bintil Haarith sent him on 
an errand to Muaawiyah in Shaam (Damascus). He (Kuraib) 
said: ‘I went to Shaam and fulfilled her need. The Ramadhaan 
hilaal dawned on me while I was in Shaam. I saw the hilaal on 
Friday night. I then arrived back in Madinah towards the end 
of the month (of Ramadhaan). Abdullah Ibn Abbaas questi 
oned me and spoke about the hilaal, saying: “When did you see 
the hilaal?’ I said: ‘We saw it on Friday night.’ He said: ‘Did you 
(yourself) see it?’ I replied: “Yes, and the people saw it and faste 
and Muaawiyah fasted.’ He said: ‘But, we saw it Saturdé 
night. Hence we shall continue fasting until we complete 

days or we see it (after 29 days).’ 

I said: “What! Is the sighting and the fasting of Muaawiya! 
sufficient?’ He said: ‘No. This is the way Rasulullah (sallal 
alayhi wasallam) commanded us.” 


Commenting on the abovementioned Hadith, the Shaikh stat 
“This is explicit in that for every city is its sighting 
ment of Ibn Abbaas, viz., ‘So has Rasulullah (sallalla! 
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wasallam) commanded us.’, indicates that this fact (of every 


place having its own sighting) is a matter which is established 
) on the authority of Rasulullah (sallallahu alayhi wasallam). 
) Ibn Abbaas did not reject the news of Kuraib because of it 
| being the report of a solitary person, for if this was the case he 
» would have written to Muaawiyah questioning him about the 
Sighting of the hilaal at his end or Muaawiyah would have 
) written to the people of Madinah informing of the confirma- 
» tion of the sighting of the hilaal at their end on Friday night to 


enable them to make gadha of that day’s fasting which they (the 
people of Madinah) did not observe (on account of them not 

Ving seen the hilaal). When nothing of this sort occurred, it is 
a clear indication that for every place is its own sighting as was 
the practice during the age of Rasulullah (sallallahu alayhi 


Swasallam), and the age of his Khulafa because they did not 


ite to the different regions (regarding the sighting of the 
aal) and because the people of other regions did not write to 


th m (the Khulafa) regarding the sighting of the hilaal inspite 


ir zeal for the Deen and their eagerness for good.” 


"Statement of Ibn Abbaas (radhiallahu anhu): ‘So has 
lullah (sallailahu alayhi wasallam) commanded us.’, sub- 
fiates that the people of Madinah did not terminate fasting 
rtue of the sighting of the people of Shaam. The basis for 
ing the Hadith of Rasulullah (sallallahu alayhi wasal- 
):“Do not fast until you have seen the hilaal and do notend 
isting until you have seen it. 


ates the Maaliki position Pe cerding sighting of the hila iT 


view of the authoritative Maaliki Ulama: Ibn Abdul © 

fes in Tamheed: ‘There is consensus among the Ulama ~ 

hting will not be taken into consideration in respect of 
ces such as Khuraasaan and Andalus because every 
own hukm (law) as it is mentioned in the Hadith. 


the natural things for which there is no change. Of a 


“Shaikh Ali Bin Abdul Kaafi Subki states in his Kitaab, 
necessity the news of (such prior sighting of another 


Al-Ilmul Manshur Fi Ithbaatish Shuhoor: 


‘The view of the imposition of the sighting on all 
lands when the hilaal is sighted in one city is excep- 
tionally weak because it has not been narrated that 
Umar Bin Khattaab and all the other Khulafa wren 
they saw the hilaal wrote to the various regions. If 
this was necessary, they would have written to the 
lands in view of their zealous observance of Deeni 
matters. .. .” 


After citing several senior Shaafi’ authorities in substantiation 
of the ruling that “a sighting in one region is not valid for far off 
places’, the Shaikh states in his book: 


~The statements of the Aimmah of the Shaafis in this regard are 
numerous. We shall, therefore, not lengthen (this treatise) by 
further mentioning (such statements). Most certainly, with the 
factor of bu’d (great distance) being present, the sighting of a 
region is not incumbent on the people of another city as has 
been earlier stated in the statements of the Aimmah of the 
Hanafi, Maaliki and Shaafi Math-habs 


The Shaikh then states: 


“Thus, how can it be claimed that fasting and ending the fasting 
are incumbent on all the Muslims of the world on the basis of 
the sighting of the people of one city? 


Verily, the explicit proofs of Rasulullah (sallallahu alayhi 
wasallam) which have been explained earlier, indicate that for 
every city is its own sighting. .. . 

And, similar was the practice of the Sahaabah and the Taabi- 
een. Fora certainty it has not been narrated from any of them 
that they had written in regard to sighting of the hilaal to the 
people of other places so that they could make qadha of the 
day. . . .(this was never the case).” 


“These statements of the authorities of every Math-hab indi- 
cate that most certainly, the people in far off places are under 
no incumbency to act in accordance with the sighting of the 
people of another city. . 


“Shaikhul Islam, Ibn Taimiyah, states: 
‘The proof in this matter (of the sighting of one place not 
valid for far off places) is the fact that we know with 
yageen (certitude) that during the age of the Sahaabah 
and the Taabi-een the hilaal would be sighted in certain 
regions after the sighting in other regions. This is among 
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place) would reach them during the course of the month 
If then it was incumbent on them to make qadha of the 
fast (as a result of commencing a day after the region with 
the earlier sighting). .. . then such gadhaa would have 

) Occurred in most Ramadhaans. If there was any such act, 
then certainly it would have been transmitted by narra- 
tion. But, the fact of there being no such narration indi- 
Cates that there is no basis for it (for the imposition of a 
Single Eid and Ramadhaan onal! Muslims of the world) 
And, the Hadith of Ibn Abbaas indicates this fact (viz., 
for every place is its own sighting).” 


ie Shaikh continues: 


SVerily, the Sahaabah (radhiallahu anhum) did not write (to 


_ the Muslims of other places) nor did they discuss the sightings 


of other cities (with the view to acceptance or imposition on 
their respective communities). . 


ihe world of Islam in these days consists of splintered coun- 


Nines far from the teachings of Islam. It (the world of Islam) 


Verges from numerous laws of Islam, be it on a governmental 

Mndividual level. There is a dearth of Deeni rulership anda 

jonderance of mundane considerations and political 
tives in the ways of the Muslims. They, woo and incling 


ugh it is assumed (for argument’s sake) that the ‘sighting of 
( gion is valid and incumbent for all the lands of Islam, 


hilaal is sighted in one of them, then the M aft (in the 
ler country), with the greatest of ease and guided by the 
Uctions of the political power, will decree the invalid- 
Mf the sighting of the other country for this land, This 
simply base on the fact that “for every region is its 

yn sighting”. 
What then will become of Islam? What will happen to the 
laws of Islam? The law of Islam wil] become a plaything 
ands of the politicians who wil] manipulate it as 
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“Shaikh Ali Bin Abdul Kaafi Subki states in his Kitaab, | 9 the natural things for which there is no change. Of a 
Al-Iimul Manshur Fi Ithbaatish Shuhoor: ) Mecessity the news of (such prior sighting of another 
‘The view of the imposition of the sighting on all ) place) would reach them during the course of the month. 
lands when the hilaal is sighted in one city is excep- » If then it was incumbent on them to make qadha of the 
tionally weak because it has not been narrated that ) fast (asa result of commencing a day after the region with 


Umar Bin Khattaab and all the other Khulafa wen / the earlier Sighting). . . . then such qadhaa would have 
they saw the hilaal wrote to the various regions. If occurred in most Ramadhaans. If there was any such act, 


this was necessary, they would have written to the then certainly it would have been transmitted by narra- 
lands in view of their zealous observance of Deeni ition. But, the fact of there being no such narration indi- 


matters... .” 4 cates that there is no basis for it (for the imposition of a 
his : : ee = ee single Eid and Ramadhaan onal! Muslims of the world). 
After ering several Senor Shaafi authorities in Substantiation - 7 "And, the Hadith of Ibn Abbaas indicates this fact (viz., 
of the ruling that “a sighting in one region is not valid for far off for every place is its own sighting).” 


places’, the Shaikh states in his book: . 
ikh continues: 


“The statements of the Aimmah of the Shaafis in this regard are ; ferily, the Sahaabah (radhiallahu anhum) did not write (to 
numerous. We shall, therefore, not lengthen (this treatise) by 4 the Muslims of other places) nor did they discuss the sightings 
further mentioning (such statements). Most certainly, with the ‘ Nother cities (with the view to acceptance or imposition on 
factor of bu’d (great distance) being present, the sighting of a . { Tespective communities)... .” 

region is not incumbent on the people of another city as has ; } 
been earlier stated in the statements of the Aimmah of the 
Hanafi, Maaliki and Shaafi Math-habs 


world of Islam in these days consists of splintered coun- 
ar from the teachings of Islam. It (the world of Islam) 
rges from numerous laws of Islam, be it ona governmental 


The Shaikh then states: : q idividual level. There is a dearth of Deeni rulership and a 


mderance of mundane considerations and political 


“Thus, how can it be claimed that fasting and ending the fasting 
ves in the ways of the Muslims. They woo and inclig ne 


are incumbent on all the Muslims of the world on the basis of 
the sighting of the people of one city? 


Verily, the explicit proofs of Rasulullah (sallallahu alayhi 

wasallam) which have been explained earlier, indicate that for 

every city is its own sighting... . 

And, similar was the practice of the Sahaabah and the Taabi- j ‘it is a fact in our present state of affairs that should thé 
een. For a certainty it has not been narrated from any of them t as ighted i in one of two friendly countries then it will bey 
that they had written in regard to sighting of the hilaal to the . ” yforithe Mufti of the land where the hilaal was not ; 
people of other places so that they could make gadha of the ‘ 

day. . . .(this was never the case).” 


“These statements of the authorities of every Math-hab indi- As 
cate that most certainly, the people in far off places are under ; ever, if the two states are not on friendly terms and 
no incumbency to act in accordance with the sighting of the -_— he hilaal is sighted in one of them, then the Mufti (in the 


people of another city... .” 


“Shaikhul Islam, Ibn Taimiyah, states: 
‘The proof in this matter (of the sighting of one place not 
valid for far off places) is the fact that we know with 
yageen (certitude) that during the age of the Sahaabah a ie 
and the Taabi-een the hilaal would be sighted in certain _— What then will become of Islam? What will happen to the 
regions after the sighting in other regions. This is among : v f Islam? The law of Islam will become a plaything 
hands of the politicians who will manipulate it as 


tions of the political power, will decree the invalid- 
ie Sighting of the other country for this land. This 
imply base on the fact that “for every regionis its 
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Consideration and uncaring of the truth of Allah’s Shariah will 
the Haqgq, without i become the channel through which the announcements for Ramad 
care for rectitude. haan and Eid will be made at the behest and command of their 
“I have to say that the world of Islam today comprises political masters. But, the people of Haqq will not accept the dictates 
Of these fussaag who have colluded to sell the Deen down the drair 


nlelamic 
Uli-isiall 


splintered, antagonistic and diverging states with con- 
flicting outlooks. We thus find the one inclining to the The people of baatil who are canvassing this u 
west and acknowledging everyone inclining to the west Scheme should understand that they are the cause of the impendir 
On the otherhand, another state will incline to the east Split Which will most certainly ensue in the wake of their perr 
and acknowledge everyone who inclines to the east. In )yattempt to impose the will of the political men of Saudi Ara 
fact, they do not stop at this limit, but experience proves "Muslims in this country. We shall not abide by their baseles: 
that they submit the laws of the Shariah to conform to ish to allan 
their political outlooks and worldly whims and motives 
leit Ramadhaan or celebrate their Eid. But, t 
Femain steadfast on the timeless teachings 
farian. We shall continue to order Ramadhaan and E 
“The truth—all praises are due to Allah—is clear and | ewwhich Rasululiah (sallaiiahu alayhi wasaliam) and 
bright. Verily, for every region is its own sighting as we Se naabah did. Ramadhaan and Eid shal! commence or 
have explained and clarified abundantly on the basis of | ithe teachings of Islam, not on the dictates and prone 
the Kitaab of Allahul Azeez and on the authentic gui- a » Raabitah or its underlings Any announcement 
dance of the noblest Rasool (sallallahu alayhi wasallam) memieiates the Shariah is utterly baatil and will be rejected no matte 
and on the basis of the authoritative declarations of the Beenen quarter it emanates 
great Ulama of every Math-hab. And, Allah knows best.” ; a wee Henceforth, if there are to be two Eids 
- Rar @an has to commence on different days 
ae Weities because of the baati! and evi! whic 
THE STAND OF HAQO 7 g stent Organizations and supposedly learned men are atte 
ba iSimpose at the behest of their paymasters, then let that Be 
= pple of the Sunnah will continue with the way of the Summ 
he followers of error can follow the way of the deviates. | 


By the fadhi of Allah Ta‘ala the hilaal issue has been discussed ; aae 
and explained in detail in this treatise. What has been explained k 2 May Allah Ta ala guide those who have strayed from the Haag, 
herein will be adequate for the seekers of the truth. . a “AND. ON US IS ONLY THE DELIVERY 

In the light of the Shariah it must now be declared that the OF THE CLEAR MESSAGE 
move to impose the will of the Raabitah on the Muslims of this 
country and elsewhere is unacceptable. The move to impose Ramad 
haan and Eid on all Muslims is manifestly a political stunt mooted by 
the Raabitah and pedalled by its hirelings. There is no Shar’i sub 
stance in this scheme. It is entirely devoid of Islamic backing. It is in 
conflict with the Sunnah of Rasulullah (sallallahu alayhi wasallan 
in conflict with the Sunnah of the Khulafa-e-Raashideen, in conflic 
with the Sunnah of the Sahaabah, the Taabieen and the whole 
Ummah. It is a scheme which has no sanction in Islam. It is a plot 
prepared by men bereft of Deeni insight for the sake of political gain 
is being canvassed by men who have no Islamic credibility. Mena 
paper organizations will act as the voice of those to whom they ar 
politically and financially indebted--to whom they owe political alle 
giance. Such men and shadow organizations denuded of any Islan 


ent without care or consideration for 


they deem it expedi ( 
4 - nvestigating the Haqq and without 
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they deem it expedient without care or consideration for 
the Haqq, without investigating the Haqg and without 
care for rectitude. 


“I have to say that the world of Islam today comprises 
splintered, antagonistic and diverging states with con- 
flicting outlooks. We thus find the one inclining to the 
west and acknowledging everyone inclining to the west. 
On the otherhand, another state will incline to the east 
and acknowledge everyone who inclines to the east. In 
fact, they do not stop at this limit, but experience proves 
that they submit the laws of the Shariah to conform to 
their political outlooks and worldly whims and motives 
Hence, they will start the fast when the hilaal is sighted in 
a friendly country and similarly will they end the fast and 
WACCIVETSAs «ise: 


“The truth—all praises are due to Allah--is clear and 
bright. Verily, for every region is its own sighting as we 
have explained and clarified abundantly on the basis of 
the Kitaab of Allahul Azeez and on the authentic gui- 
dance of the noblest Rasool (sallallahu alayhi wasallam) 
and on the basis of the authoritative declarations of the 
great Ulama of every Math-hab. And, Allah knows best.” 


THE STAND OF HAQO 


By the fadhi of Allah Ta’ala the hilaal issue has been discussed 
and explained in detail in this treatise. What has been explained 
herein will be adequate for the seekers of the truth. 


In the light of the Shariah it must now be declared that the 
move to impose the will of the Raabitah on the Muslims of this 
country and elsewhere is unacceptable. The move to impose Ramad- 
haan and Eid on all Muslims is manifestly a political stunt mooted by 
the Raabitah and pedalled by its hirelings. There is no Shar’i sub 
stance in this scheme. It is entirely devoid of Islamic backing. It is in 
conflict with the Sunnah of Rasulullah (sallallahu alayhi wasallam) 
in conflict with the Sunnah of the Khulafa-e-Raashideen, in conflic 
with the Sunnah of the Sahaabah, the Taabieen and the whole 
Ummah. It is a scheme which has no sanction in Islam. It is a plot 
prepared by men bereft of Deeni insight for the sake of political gair 
is being canvassed by men who have no Islamic credibility. Men and 
paper organizations will act as the voice of those to whom they are 
politically and financially indebted--to whom they owe political alle 
giance. Such men and shadow organizations denuded of any Islamic 
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consideration and uncaring of the truth of Allah’s Shariah will 
become the channel through which the announcements for Ramad- 
haan and Eid will be made at the behest and command of their 
political masters. But, the people of Haqq will not accept the dictates 
of these fussaaq who have colluded to sell the Deen down the drain 


The people of baatil who are canvassing this un-lslamic 
Scheme should understand that they are the cause of the impending 
Split which will most certainly ensue in the wake of their pernicious 
attempt to impose the will of the political men of Saudi Arabia on the 
Muslims in this country. We shall not abide by their baseless, un- 
Islamic and false pronouncements. Those who wish to align them- 
iselves with the deviates will go along with this foul scheme and start 
their Ramadhaan or celebrate their Eid. But, the people of haqq will 
remain steadfast on the timeless teachings and commands of the 
"Shariah. We shall continue to order Ramadhaan and Eid in the way inwas 
Which Rasulullah (sallallahu alayhi wasallam) and his illustrious 
=Sahaabah did. Ramadhaan and Eid shall commence on the basisang 
on the teachings of Islam, not on the dictates and pronounceme! 


m which quarter it emanates. 4 


Henceforth, if there are to be two Eids ever 
madhaan has to commence on different days in th 
d Cities because of the baatil and evil which themfuss 
mpetent organizations and supposedly learned mema 

0 impose at the behest of their paymasters, then le 
People of the Sunnah will continue with the wayo 
le the followers of error can follow the way of the d 


N ay Allah Ta’ala guide those who have strayed from the al: 


“AND, ON US IS ONLY THE DELIVERY 
OF THE CLEAR MESSAGE.” 


